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ntroduction: One of the very difficult things to do when determining how does one teach the Bible, is the order
in wh ic h o n e c h o o s e s to teach it. J. Vernon McGee, when he was alive, taught a book or two from the Old
Testament and then would teach a book from the New, following the traditional order of the KJV. If one chooses
to teach the Bible in chronological order, one runs into several problems. First, some stories, e.g., the book of
Ruth, should be covered in their entirety even if there are pivotal historical events recorded in Scripture which, from
the perspective of time, belong inside the book of Ruth. That is, it would make little sense to study a coup le
chapters in the book of Ruth, break to teach a chapter or two from the book of the Judges, and then return to the
book of Ruth (this would be assuming tha t we c o u ld actually place the book of Ruth correctly in time, which we
cannot). Even more clearly difficult would be a genealogy—how would you teach th e fir st couple chapters of
I Chronicles, seeing that they individually s p a n te n s of generations? Another problem is, just what is really the
chronological ord e r ? T h ere are many psalms, genealogies, many historical events that we cannot place with
absolute accurac y. Therefore, I have chosen to: (1) Teach the Old Testament in roughly chronological order;
(2) maintain the continu ity a n d cohesiveness of any given passage; and, (3) sprinkle the psalms throughout as
seasoning, giving more weight to their subject matter than their historical context. Psalm 73 was written hundreds
of years after the book of Job. We might place the book of Job in roughly 2300 B.C.; Psalm 73 was written around

I

Psalm 73

2

1000 B.C. However, the subject matter is fairly similar. And since I do not want to teach all of the psalms together
at one time, I will insert this particular p s a lm in the teaching of the book of Job. It is as though the author read
Job 21 and thought, That’s my experience too. I believe I will also write about it.
The author appears to be Asaph, who will be discussed in the exegesis of the inscription. However, I will use his
name now and again in the introduction, so you need to know that I am speaking of the author.
The occasion of this psalm is quite obvious when th e s u b je c t matter and vocabulary are examined—Asaph has
just received teaching on Job 21 (and probably on several previous chapters) and the topic happened to be one
which was near and dear to his own heart. In thinking about Job 21 and his own thoughts on the matter, Asaph then
composed this psalm, which could certainly be entitled Job 21 Revisited.1
In this psalm, Asaph has observed that there are unbelievers who are both anti-God, yet very prosperous, and this
has caused him some problems. I have persona lly d e a lt with believers who have committed the most heinous,
depraved sins (no, not the ones that you are thinking of). I have had believers consciously and systematically plot
against me. I have been sued by other believers. I have been slandered and gossiped about by other believers.
I have seen believers profess godliness (in their system of values, they ve r y v o cally placed God first), and then
commit an act which daily placed them outside the will of God.2 And then there are the unbelievers, who, although
g enerally are not as vicious, still have their moments. In being sued by a believer, I came across a lawyer wh o ,
on the one hand, certainly looked back on the bullies of his grammar school life with disdain; yet, in his adult life,
did exactly the same things that these bullies did. I wanted to see exactly what Asaph wants to see. I want to see
the destruction of these apostate and acrimonious believers and degenerate, vicious unbelievers, and right now,
frankly, would not be too soon. Asaph feels the same way, and he expresses it in this psalm. He knows way too
many successful infidels and he would love to see God strike them with lightning, kick their butts, or perform some
other clear action of retribution against these.
The reason for writing this psalm is that Asaph appears to have been reading the book of Job—he came to Job 21,
and was thereby inspired to write this psalm. There are several words found in this chapter which are also found
in Job 21, leading me to believe that Asaph was inspired by Job. Although this psalm fits in reasonably well into
Asaph’s time period in the nation Israel, it is much more universal and could be observed in any nation at any time.
What he writes is based upon th e fa ct th at there are wicked men in any generation who are successful and
relatively happy in th is life. Some which I have known are lawyers. They make very good money at times, are
successful in their profession, and are thoroughly horrible as human beings. Any real concept of what is right or
wrong has been replaced with win or lose; morality and justice have been replaced by a judicial verdict. And those
who are personal injury lawyers can make just about any accident preventable after the fact, owing to the fact that
no workplace, no store, no car and no house is 100% safe. The law is such that it is often more expensive to fight
a claim than it is to settle a claim, and there are those who make use of this fact to le g a lly steal money from
insurance companies, from businesses and from individuals. And lawyers who do this are often very self-righteous
and many are very successful. And the source of their wealth boils down to legal stealing. And you may think that
various laws are passed to allow the underdog and the underprivileged to sue their physicians, their medical plans,
their HMO’s; but these laws are designed to give lawyers just one more place to get money. Do not forget that it
is lawyers who write these laws, not citizens; and the passage of such laws gives them more power a nd more
wealth (as well as more opportunities for self righteousness). So just like Asaph, I observe in my own time immoral
men around me who are engaged in immoral behavior, and they are rewarded greatly for it.

1

For reasons which are not altogether clear to me, the NIV Study Bible a s sociates this psalm closely with Psalm 49 and Barnes
associates i t w i th Ps a l m 3 7 . Once you complete the study of this psalm, reread Job 21 and Psalms 37 and 49, and observe
that this p s a lm truly is Asaph’s observations which are akin to what Job has to say; and much more so than what we find in
those two other psalms.
2

I am specifically thinking of two young ladies whom I know who are believers and are living with men outside of divine institution
of marriage. I also think of another C h ri s ti a n yo u n g l a dy who is having problems deciding whether sex outside of marriage is
really wrong or right.
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Asaph comes to the conclusion that the world we live in is not the world of appropriate retribution. We do not live
in a world where there is justice. There are battles for truth and justice that we will lose. The good guys in the white
hats lose more often than they win. Those who are evil often prosper. Those who do wrong are often free of the
consequences. Therefore, if there is such a thing as justice, then we do not find it in this life. Barnes: there is a
future state where exact justice will be done, and where all the inequalities of the present system will be
adjusted...The idea in the psalm is, that these things cannot be explained except on the supposition that there is
a future state ; a n d the psalm, therefore, is an argument for a future state of existence. The affairs of the earth
cannot be explained, and the character of God cannot be vindicated, except on that supposition.3
With this psalm, we begin book 3 of the Psalms. What exactly that mean s , I c o u ld n ’t tell you at this time. The
subject matter is varied in all the five books of the Psalms, as are the authors. My guess is that what differentiated
these books was that the copyist came to the end of one roll, and had to begin writing on a new roll, and that this
was the only cause for the division of the psalms into five books.4 The first book of psalms are all Davidic psalms.
There are two (if memory serves) where he is not specifically named as the author, but they are psalms where one
could make a reasonable argument for his authorship (whic h I will do when we get to Psalm 10, which comes up
after this psalm). However, in the second book of psalms (Psalms 42–72), on ly about half of them are David
psalms (they are mostly together in the second half of book 2, Psalms 51–70). Some psalms in there are by sons
of Korah and by Asaph (a son of Korah). And, in the third book of the Psalms, there are psalms by David, Asaph
and the sons of Korah (as well as others). Therefore, these psalms are not separated by author. Since they are
not grouped by author, this means that they are not grouped chronologically. And, furthermore, there is no thematic
commonality within these books. Messianic psalms are foun d s c a tte r ed throughout, as are psalms of praise,
imprecatory psalms, psalms of thanksgiving, etc.
I need to warn you up front that there are portions of this psalm which will be very difficult to translate and to
understand. I don’t know if the original text has been lost or whether I am just doing a crappy job translating and,
therefore, interpreting the text. However, there are a few verses here and there which do not seem to flow easily
within themselves or within their context. And, even the NRSV has three Cn references for this psalm (there is an
average of maybe one, or fewer Cn references per psalm in the NRSV). A Cn reference, b y th e wa y, says,
essentially, we don’t really have a good reason, based up the Hebrew or the Greek to translate is this way, but we
can’t come up with a decent translation unless we mak e this change. This does not mean that they arbitrarily give
a different meaning altogether to the verse (although it appears to be that way on occasion); but that what they give
does not jive exactly with the original text.
However, this psalm is very carefully organized in s o me r e s p ects. What might help you to understand just who
is who in this psalm, is to separate the number a nd person of the verbs and pronouns. I’ve done this in a chart
below:

Who’s Who in Psalm 73
1 st person masculine singular

The writer, Asaph

2 nd person masculine singular

God (see vv. 17–18, 20)

3 rd person masculine plural

The infidels who seem to do well in this life

I realize that this chart may seem simplistic, but it will be an important key in interpreting and understanding this
psalm.
That all having been said, I need to warn you that some of the verses which follow are going to be among the most
difficult verses we have ever exegeted, and the Hebrew will be quite tricky now and again. So me times, you are
going to have to simply grit your teeth and dig in. You will notice in the Chart Inde x that there are several verses
3
4

Barnes’ Notes; Psalms, Volume 2; F. C. Cook, editor; reprinted 1996 by Baker Books; p. 252.
McGee calls this third book of the Psalms the Leviticus of the Psalms, claiming that it emphasizes holiness and sacrifice.
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that we examine from the less for ma l translations—this is an indicator that we are heading into rough waters.
There will be some verses (v. 10, for instance), which will be easy to exegete in the Hebrew, but whose meaning
is difficult, if not impossible, to ascertain. On the othe r h a nd, the general theme and gist of the psalm are fairly
easy. Keeping the section headings in your mind will be very important when it comes to understanding this psalm.
The first three sections below comprise the first half of the psalm: I. Why do the wicke d prospe r? Vv. 1–14. The
next four sections ma k e u p th e second half of the psalm: II. The conclusion that Bible doctrine has take n
Asaph to. Vv. 15–28.
<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

Slavishly literal:

Moderately literal:
Psalm
73 inscription

A me lody to Asaph:

A song of Asaph:

A psalm of Asaph:
First, what others have done with the inscription:
The Emphasized Bible
NASB
NJB
Owen's Translation
REB
Young's Literal Translation

A melody of Asaph.
A Psalm of Asaph.
Psalm
Of Asaph
A psalm to Asaph.
A psalm; for Asaph.
A psalm of Asaph.

The first word is mize mô wr (ø | î æîò ) [pronounced mizê-MOHR], which means melody, song, poem, psalm. This
is one of the three words for psalmc and it is found a little less than a third of the time. Strong’s #4210 BDB #274.
The lâmed preposition—ì (which is often given with a short e)—generally means to, for, towards, in regards to, with
reference to, as to, with regards to. When attached to a psalm or a song, it generally has the meaning belonging
to, pertaining to, by. In fact, it means almost the opposite of what we would suppose it wou ld ( th is psalm is not
written for or to Asaph, b u t b y him. Now, how do we know this? Why would we so theorize this? Two reasons:
(1) It is been most common for any man to list his name as the author of a piece of literature, a poem, a psalm, a
piece of art, etc. Once and awhile, the author will dedicate his work to another person, but that is found less often.
(2) There are several psalms which we connect to David and incidents in his life where, even if we lacked his name
in the inscription, we would still attribute the psalm to him ba s e d upon the other information in the inscription.
Th e r e fore, if we find David’s name appropriately attached to several psalms with a lâmed, where we would have
assumed him to be the auth o r a n y wa y, th e n it is reasonable to assume that the first lâmed connects us to the
author. Furthermore, our Lord, in several passages, quotes a David psalm, and calls D a v id th e author.
Strong’s #none BDB #510.
Asaph, the son of Berechiah, of the family of Gershom of the tribe of Levi, is probably one of the head musicians
during the time of Kings David and Solomon (I Chron. 6:39 15:17 16:5 II Chron. 5:12). Asaph would be the leader
of the choir, or the orchestra conductor. He both composed and performed music, and all that remains of his work
are the words of the spiritual songs which he composed. The JEPD types refer to him as an Elohist; however, in
this psalm, we also have the proper name of God (Jehovah) in v. 28. That theory is just so much crap, anyway.5
Now, on the one hand, we have Psalm 50, and then Psalms 73–83 which are all attributed to Asaph. This implies
some organization in the psalms according to author. However, it is also suggested by man y th a t there are two
5

I don’t want to go into a lot of detail here. JEPD types are those who believe that Moses did not re a l l y w ri te th e Pe n ta te u ch,
but that there were at least four different authors involved in four very different time periods, a n d that the final author wove the
different accounts together into a cohesive whole. Th i s i s called Documentary Hypothesis and was covered in more detail in
the introduction to Exodus. It is a theory which is corrupt and faulty at its very core.
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Asaph’s; we have the Asaph here who wrote Psalm 50, 73, 76 and 78 (and possibly 75, 77 and 82) during the reign
of David; and another psalmist named Asaph penned Psalms 74, 79 and 83 at the time of the Babylonian exile (and
probably Psalms 80–81). The most superficial glance at Psalm 74 and 79 seems to confirm that the date of their
writing is more likely during the exile, as has been proposed, simply meaning that there were at least two Asaph’s
who wrote scripture—specifically psalms. To me, his mention of sanctuaries (plural) in this psa lm, would indicate
a time after the dispersion, making him the second Asaph. The reasons that we assume that the Asaph who wrote
most of the psalms bearing his name dates back to the time of David are as follows: (1) Asaph dedicates a psalm
to Jeduthun (Psalm 77), and they are both a s s o c ia ted together with David in I Chron. 25:1 and with Solomon in
II Chron. 5:1, 12. (2) Asaph’s prominence in the choir under David and Solomon would make him a likely writer of
nonsecular hymns. (3) Asaph’s position and dedication would give credence to the acceptance of his psalms into
the canon of Scripture. (4) It is clear that the Asaph from the time of David and Solomo n wrote psalms that the
Israelites sang (II Chron. 29:30). Although this evidence is not overwhelming, it is reasonable, and we would be
hard-pressed to come up with any evidence that the only the Asaph of the deportation wrote psalms. It might be
important to note that, apart from th e name, Asaph, on those two or three psalms, we would know nothing of an
Asaph from the exile. Now, it is also possib le that Asaph ben Berechiah wrote those psalms prophetically, as he
is retrospectively called a seer in Neh. 12:46. In other wor d s , if a n a r g ument is made for there to only be one
Asaph, a writer of psalms, then it would be more reasonable for him to be from the time o f D a vid and Solomon.
He certainly could have written Psalms 74 and 79 prophetically, which confused his contemporaries; but Nehemiah,
during and after the exile, read these psalms, understood them completely, and concluded that Asaph was a seer.
Let’s sum these up:
<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>
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Theories About Asaph
The ory

Discussion

!
1.

There is only one Asaph, Asaph b e n Berechiah,
who wrote the psalms. The psalms written after
th e exile were simply psalms that he wrote usin g
his gift of prophecy.
!

2.

There are two Asaph’s: (1) Asaph ben Berechiah,
contemporary of David and Solomon, who wrote
mo s t of the psalms designated by lâmed Asap h ;
and there is (2) the Asaph who returned from the
exile who wrote a couple of psalms about
conditions then. He would likely be an ancestor of
the first Asaph. Asaph ben Berechiah would have
written Psalms 50, 73, 76 an d 78. Post-exilic
Asaph wo u ld have written Psalms 74 and 79.
Either one may have written Psalm 75, 77 and 82.

!

!

!

3.

Th e latter Asaph, mentioned in the previous
paragraph, is the only author of these psalms.

!

Since Asaph dedicated a psalm to Jeduthun, and
sinc e Je duthun and Asaph are both associated
with David in I Chron. 25:1 and with Solomon in
II Chron. 5:1, 12, this would support theories 1 &
2.
Since there is an Asaph men tio ned prominently
as the choir d irector during the time of Kings
David and Solomon, h is prominence would lend
to his credence as a writer of Scripture. Theories
1 & 2.
Asaph is called a s e e r in Neh. 12:46; this would
support his writing Scripture and po s sibly even
writing prophetical Scripture. Theories 1&2.
in this psalm, Asa p h mentions sanctuaries
(plu r a l). This would suggest that this psalm was
written after the establishment of the synagogue,
which was probably during the exile. Theories
1&2.
We do not have a post-exilic Asaph mentioned
apart from the inscriptions in the psalms , making
theory 2 unlikely, and theory 3 very unlikely.
It makes sense for most writers of Scripture to
write about what is contemporary to them; or to
write about that which has already occurred. This
supports Theories 2 & 3.

Conclusion: For me, the most natural explanation is theory #2. Most prophecies are still r e lated to the
contemporary lives of the prophets, unless the prophecies are clearly stated as being prophetic. In other words,
some prophecies have a contemporary and a prophetic application as well (Psalm 22, which deals with David’s
suffering as well a s with the suffering of our Lord on the cross; Job 15–17 is another incredible Messianic
passage which applied dire c tly to Job’s life as well). There is another type of prophecy where God promises
through a prophet that such and such will come upon Israel, a leader of Israel or some other country which is
in opposition to Israel (Lev. 26, Jer. 34 and the book of Nahum are examples of this latter type of prophecy). In
these examples, it is clear that we are speaking of tha t which is prophetical and there is nothing which would
allow for these prophecies to have some sort of a contemporary meaning (contemporary as to when they were
written).
As a footn o te, there were two other Asaph’s in Scripture: (1) the father of Hezekiah’s recorder (II Kings 18:18
Isa. 36:3, 22); and an officer under Artaxerxes Longimanus of Persia (464–445 B.C.); he is called the keeper of the
king’s forest in Palestine (Neh. 2:8 ) . W e fin d the name of Asaph in I Chron. 26:1, which is a Scribal error and
should read Ebiasaph (I Chron. 9:9). Finally, the best Greek reading for Matt. 1:7 is Asaph, not Asa, in Matt. 1:7
(which is the genealogy of our Lord through Joseph). However, since Asa is undoubtedly the father of Jehoshaphat,
this tells us that Asaph is simply an accepted Greek form of Asa.6

6

Taken from The Zond e rva n Pictorial Encyclopedia of the Bib le; Merrill Tenney, ed., Zondervan Publishing House, ©1976; Vol. 1,
p. 345.
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Introduction to Asaph’s problem
Sure ly good to Israe l, God
[and] to unde file d [one s] of he art.

Psalm
73:1

Ce rtainly, God [is] good to the upright of God
[and] to [those ] pure of he art.

M ost assure dly, God is good to His upright, as we ll as to those who are pure of he art.
Let’s see how others have presented this verse:
JPS (Tanakh)
God is truly good to Israel, to those whose heart is pure.
NAB
How good God is to the upright, the Lord, to those who are clean of heart!
NASB
Surely God is good to Israel, To those who are pure in heart!
NJB
Indeed God is good to Israel, the Lord to those who are pure of heart.
NRSV
Truly God is good to the upright [or, good to Israel], to those who are pure in heart.
REB
Assuredly, God is good to the upright, to those who are pure in heart!
The Septuagint
How good the God to Israel, to [those] upright in heart.
Young's Literal Translation
Only—good to Israel is God, to the clean of heart.
This verse begins with the adverb gake ( àÇ ) [pronounced ahk e], and it means surely, certainly, no doubt, only, only
this once. Strong’s #389 BDB #36. Then we have the masculine singular adjective þôwb v ( á | è) [p r o n o unced
toe bv], which means pleasant, pleasing, agreeable, good, better. Strong’s #2896 BDB #373. There is no verb in
this verse. We then have to Israel (where the lâmed preposition means to or for). My intention is to be teaching
this midway through the book of Job, which, in time, falls about midway through the book of Genesis. Therefore,
at the time that I would present this, Israel may be a nebulous concept. However, God chose a people, based upon
true regeneration (that is, they believed in Christ, the Messiah) to preserve His Word, and those people were called
Israel. I am covering this psalm in this time frame b e c a u s e it is s o closely related in subject matter to Job 21.
Asaph is going to pose some questions and concerns that have been bothering him for some time and he states
right off the bat that he knows that God is good towards the nation Israel. In other words, as a member of nation
Israel, Asaph has no problems with God and His treatment of Israel. Literally, v. 1a reads: Surely God [is] good to
Israel.
Several translations render this final word as upright, so we ought to take a look at that.7 Israel, in the Hebrew, is
yis erâgêl (ì àÅ øÈ  é) ò [pronounced yis-raw-ALE], and it is obviously transliterated Israel. Strong’s #3478 BDB #975.
Ó
Upright, in the Hebrew, is yâshâr (ø 
È Èé) [pronounced yaw-SHAW R], which means right, correct, accurate, lack ing
in contradictions, upright, straight, uniform, having internal integrity, even. Strong’s #3477 BDB #449. One of the
ways of spelling God in the Hebrew is gêl (ìàA) [pronounced ayl], which means God. Strong’s #410 BDB #42.
Except for the fact that the vowel points would be wrong, an alternate way of translating this would have been the
upright of God. Let’s sum this up below:

7

I am lucky to have two doze n translations. This thought would have never occurred to me had it not been for the NRSV, the
REB and the NAB all agreeing that this should b e re n d ered upright. Only the NAB and NJB account for the additional word God
at the end of this first line. What is likely assumed is that the extra gêl did not belong in this verse and was a co p yi s t’s mistake.
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Israel vs. the Upright of God in v. 1
Argume nts For

Argume nts Against

Israel

This is what we find in the Hebrew (it is
prop e rly pointed). Israel is God’s nation
and the author is simply s ta ting a
conclusion that G o d has been faithful to
Israel and has blessed Israel—this is an
observable fact during the lifetime of Asaph.

There is no real mention o f Israel
throughout this psalm, except for this verse
(there might be a mention in v. 10, but that
verse is messtup).

the upright of God

This is better suited to the context of the
entire psalm.
With respect to sounding stilted, the words
for God are similar, but they a r e different
words.

The word sh o uld have different vowel
points
Since God is found in this verse, why not
His upright instead?
This would give us [the] upright of God, [is]
God at the end of v. 1, which is s omewhat
stilted.

Conclusion:

At this time, I don’t know how to call this verse. I prefer the upright of God and can live
with the objections; but I cannot unequivocally state that is how this verse should read.

<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

In the sec o n d line, we expect a wâw conjunction, but there is none. We begin with the lâmed preposition again
followed by the masculine plural construct of bar (ø v
Ç ) [pronounced bahr], and it means pure, clean [often in a moral
sense]. It means to be free from impurities, free from stains, free from corruption. As a masculine plural construct,
it stands in for a noun, and means those free from impur itie s ; [th o s e who are] pure, [those who are] undefiled.
Strong's #1249 BDB #141. The noun that this is affixed to is the Hebrew word for heart. This gives us: ...to [those]
pure of heart. or, less literally: ...to [the] pure of heart. Knowing that our Lord said, “Happy [or, blessed] are the pure
in heart, for they will see God.” (Matt. 5:8). So, who are the pure of heart? Whose heart (that is, whose soul and
spirit) completely free from corruption and stain? I will guarantee you, not mine. Not in its natural state. I am prone
to a myriad of mental attitude sins. T h e r e a r e th in g s which can occur in my life that will set these off; and
sometimes, without a good reason, I may set them off. What I depend upon is I John 1:9: If we name our sins, He
is faithful and righteous to forgive us our sins and to cle anse us from all unrighte ousne ss. I cannot claim to
have this pure, cleansed heart 24 hours a day. John tells us that in I John 1:8, 10: If we say that we have no sin,
we deceive ourselves and the truth is not in us...If we say that we have not sinned, we make Him a liar, and His
word is not in us. Now, obviously, the first time that we are cleansed is when we believe in Jesus. After that point
in time, we merely cleanse our feet when they come into contact with the earth (i.e., sin), in order to be completely
clean. You may recall tha t Jesus taught this to His disciples when speaking to Peter, in John 13:10a: Jesus said
to him, “He who has bathed needs only to wash his feet; and is c o mp letely clean. Furthermore, you are clean.”
So my own heart is pure eternally, because I have believed in Christ. My heart is pure on this earth at various points
in time when I name my sins to Him. If you desire a passage where cleansing or purity is connected to faith, we
can go to Peter speaking at the council of Jerusalem, discussing what, if any, burden should be placed upon the
Gentiles who have believed. “And God made no distinction between us [Jews] and them [Gentiles], cleansing their
hearts by faith.” (Acts 15:9).
Our final translation is: Surely God [is] good to Israel, to [those] pure of heart; or Surely Elohim [is] good to [the]
upright of God, to [those] pure of heart. One of the parallel passages to this is Psalm 86:5: For You, Lord, are good
and ready to forgive, and abundant in graciousness to all who call upon You.
Because of the subject matter of this psalm (the prosperity of the wicked), Asaph wants to get one thing out of the
way immediately, and that is that he recognizes that God is good to the believer. He does not have any complaints
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to lodge against God concerning God’s treatment of him. The problem is that there are too many successful
unbelievers out there and that is what disturbs him, and that is the theme of this psalm. What is being done here
is also very common—the conclusion of the psalm is stated as an hypo th e s is. Here is what I am going to show
you is true: God is righteous; He is faithful to the upright. And then, exploring the topic, the psalmist is able to come
to that conclusion. A master’s thesis or a doctoral dissertation is generally organized the same way.
And me as almost turning away my fe e t
as nothing poure d out my ste ps.

Psalm
73:2

And I ne arly—my fe e t turne d away;
my ste ps we re [or, my direction in life was]
almost poure d out.

And as for me , I ne arly turne d my fe e t away;
my ste ps almost slipping.
Let’s first see what others have done:
But <as for me>— My feet had *almost stumbled*, My s te p s h a d *well-nigh
slipped*;
JPS (Tanakh)
As for me, my feet had almost strayed, my steps were nearly led off course,...
NASB
But as for me, my feet came close to stumbling; My steps had almost slipped.
NLT
But as for me, I came so c lose to the edge of the cliff! My feet were slipping and I was
almost gone.
The Septuagint
But my feet were almost overthrown; my goings very nearly slipped;...
Young's Literal Translation
And I—as a little thing, My feet have been turned aside, As nothing, have my steps
slipped.
The Emphasized Bible

The first line begins with the wâw conjunction and the 1 st person personal pronoun = and me or and I. Often with
the personal pronoun, the verb to be is intimated. Then we have the kaph preposition and the adverb mejaþ (è òÇîÓ)
[pronounced me-ÌAHT], which means a little, fewness, few. Str o n g ’s # 4 592 BDB #589. With a kaph prefix, it
means nearly, almost, within a little, shortly, quick ly, su d d e nly, scarcely, very little.
Kaph = Strong’s #none
BDB #453.
Now let’s talk a b o u t th e verb: even though your translation probably has something about his feet stumbling or
slipping; this is not what we have in the Hebrew. We have the Qal passive participle of nâþâh (ä è
È ðÈ) [pronounced
naw-TAW H], which means to stretch out, to spread out, to bow, to extend . Ac tu a lly, it has several related
meanings. It means ì to stretch out, to extend, to stretch, to unfold, to spread something out (e.g., the flocks over
the land); íto incline, to bow; î to turn, to turn away, to turn (to one’s s id e ); ï to go away. Strong’s #5186
BDB #639. Then we h ave my feet. What Owen suggests is that the last two consonants of the verb should be
transposed, which would make this a 3 rd person, masculine plural Qal perfect instead. This gives us: And I
nearly—my feet had turned away. Barnes: the meaning is, “And I, who so confidently now trust in God, and believe
that He is good, was formerly in a farm different state of mind; I was so hesitating, so troubled, and so doubtful, that
I had almost entirely lost confidence in him as a wise and just moral governor.” 8
Sin c e my feet was in the pausal form, the next line then begins. We begin with the kaph prepositio n p lu s th e
negative gayin (ï éò à ) [pronounced AH-yin], which means naught, nothing; or it can be used as a particle of negation;
no, not. Strong’s #369 BDB #34. With the kaph preposition, it means, literally, as nothing, lik e nothing; an d
together, th e y mean almost nothing, almost, well nigh. I am not 100% comfortable with this rendering, as this is
the only place which is referenced by Gesenius. Kaph = Strong’s # none BDB #453. Leaving this, we have the
e
3 r d p e r s o n plural, Pual perfect of shâphake ( ôÇ 
È ) [pronounced shaw-FAHK ], which means to pour, to pour out,
to shed. In the Pual, it means to be poured out. As with the above verb, I double-checked, wondering if I had the
correct verb here. Gesenius allows for it to mean slipped in this c ontext. Given that this verb occurs about 150
times in Scripture, and that it can be taken to mean to pour out in all other contexts does pose no little difficulty.
Furthermore, there are a t least two other words in the Hebrew which mean to slip, which are not used (and they
8
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are too different to be mista ken for this word). Strong’s #8210 BDB #1049. The Pual is the passive of the Piel
(intensive) stem and likewise emphasizes an accomplished state. The noun is the feminine plural of gãshûwr (ø
àÂ{)
[pronounced uh-SHOOR], which means steps, footsteps, goings, mode o f life . It can be used for walking in the
footprints laid by God (Job 23:11). Strong’s #838 & #839 BDB #81. Very literally, we have: As nothing, my steps
were poured out. As you can well see, the literal meaning of this verse makes the interpretation rather difficult. This
is why many of the translations chose to give several of these words unique translations in this verse.
Psalm 73:2b—the Unique Re nde rings of gãshûwr and shâphak e
NEB
NIV
NLT
TEV

...my foothold had all but given way.
...I had nearly lost my foothold.
My feet were slipping, and I was almost gone.
...my faith was almost gone.

What happened is that most translators have gone with the very traditional my foot steps were almost slipping;
which fits well with the context, but not at all with the Hebrew verb. My assumption here is that we should take
gãshûwr in the more metaphorical sense, so it would mean mode of life, direction of life, steps tak en in one’s life,
the direction of one’s life. This is what was almost poured out like water for Asaph as he observed the prosperity
of the wicked. My direction [in life] was nearly poured out [like water].
The easiest thing for me to do by far is to simply ignore the Hebrew, show that a dozen translators rendered this
my feet nearly slipped, and let it go at that. This is how most exegetes handle this verse, if they give it even that
much thought. However, it is important, because this is the Word of God, to see what we ha v e h e r e . I don’t
know what the real thinking is here, but I felt as though I should take a stab at it. Barnes also made the same
observations: The expression rendered “well nigh” means “lik e nothing,” or “as nothing”; that is, in reference to
firmness it was as if there was “nothing” left. There was nothing which would k eep him from slipping. The word
rendered “slipped” means “poured out.” That is, in his going he was lik e water poured out, instead of being lik e
something solid and firm. The idea is, that his faith seemed to be all gone. He was lik e a falling man; a man who
had no strength to walk.1
The ide a is , th a t when pondering the questions which will be raised by this psalm; when observing wicked men
prospering for their entire lives, it almost caused Asaph to get out of fellowship. It c o n fu s e d him spiritually. He
almost lost the firmness of his faith in Jehovah. His direction in life was nearly poured out as water is poured out
on the ground, and then travels the direction of least effort. One of the things which challenges us as believers is
that what happens in this world occasionally causes us to question our faith and our beliefs. For me, one question
I often ask myself: is there a better alternative? Is there something else out there which makes more sense? So,
I certainly have questions; I am disappointed in others and in myself. I would certainly like to see the evil in others
immediately dealt with (I am not similarly concerned with the evil in myself). However, I am un a b le to uncover a
philosophy, a religion, or a faith which so carefully deals with all there is in this life. An d when I consider the
Bible—a book which is absolutely unique above all other books—I have no choice but to consider it the Word of
God.
<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

Why Do the Wicked Prosper?
For I was e nv ious in the boaste rs;
prospe rity of wicke d one s I se e .

Psalm
73:3

For I hav e be e n e nv ious of the one s boasting;
I ke e p se e ing the prospe rity [or tranquility] of
lawle ss me n.

For I hav e be e n e nv ious of those who continually boast of the ir posse ssions;
and I ke e p obse rv ing the prospe rity of me n who are corrupt.
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Well, we can only hope for this to go easier than the previous verse. In this verse, we will see what caused Asaph
to question his faith and his direction in life. Others have rendered this:
The Emphasized Bible
JPS (Tanakh)
Keil and Delitzsch
KJV
NASB
The Septuagint
Young's Literal Translation

For I was envious of the boasters, <at the prosperity of the lawless> used I to look.
...for I envied the wanton; I saw the wicked at ease.
For I was incensed at the boastful, when I saw the prosperity of the wicked.
For I was envious of the foolish, when I saw the prosperity of the wicked.
For I was envious of the arrogant [or, boasters], As I saw the prosperity of the
wicked.
For I was jealous of the transgressors, beholding the tranquillity of sinners.
For I have been envious of the boastful, The peace of the wicked I see,...

So, now you see why we made this detour. Asaph has observed exactly what Job observed. There were vicious
evil men who were prosperous in this life. Job used this as a defense against the attacks of his three companions;
Asaph seems to indicate that this was an occasion to cause him to almost stumble.9
We begin with the conjunction kîy (éò ) [pronounced k ee], which me a ns when, that, for, because. Strong's #3588
BDB #471. This is followed to the 1st person, Piel perfect of qânâg (à ðÈ ÷È ) [pronounced k aw-NAW ], which means
to b e jealous, to be envious, to become intensely red or black from dye. It is found only in the Piel and Hip h il.
Strong’s #7065 BDB #888. This is followed by the bêyth preposition, which can mean in, at, by, with, against. No
Strong’s # BDB #88.
You will note that I have included the KJV as one of the translations. There are some who believe that the KJV is
akin to the autographs (perfect copies of the original manuscripts). This is not true. Whereas, it is an excellent
translation for its time, it has its problems. First of all, here, there word foolish is not foolish. We have the definite
article and the masculine plural, Qal active participle of hâlal (ì ìÇ ä
È ) [pr o n o unced haw-LAHL], which means to be
boastful, to praise. More precisely, it means to be clear, to be brilliant. As a masculine plural, Qal active participle,
it means the boasters, those boasting, those celebrating, the ones singing. Strong’s #1984 BDB #237. This gives
us: For I was envious against the boasters. Imagine yourself at a party and everyone there is rich except for you.
Everyone there is Godless except for you, and you liste n to them continually boasting about their
posse s s io ns—things that you will never have—and this is how Asaph felt. He felt as though God had given the
greatest blessings to those who least deserved it, and it made him concerned, if not envious.
The second line is similar. We begin with the masculine singular construct of shâlôwm (í | ì 
È ) [pronounced shawLOHM], which means completeness, soundness, welfare, peace, safe, secure, tr anquil, undisturbed, unagitated.
Thie me o fte n r e n dered this prosperous or prosperity. Strong’s #7965 BDB #1022. This is attached to the
masculine plural adjective râshâj (ò 
È øÈ) [pronounced raw- SHAW Ì], which means malevolent, lawless, corrupt,
c r imin a l. Yo u may recognize this adjective, as we had it twice in Job 20 and thrice in Job 21. As a masc u lin e
plural, it would act a s a substantive and be reasonably rendered wick ed, wick ed ones, malevolent ones, lawless
ones, criminals, the corrupt. Strong’s #7563 BDB #957. This is followed by the 1 st person Qal imperfect of to see.
This gives us: I see [the] prosperity [or tranquility] of [the] lawless.
Now, I realize that the verb tenses pretty much go over most of your heads. However, I was envious or I have been
envious is in the perfect tense, which refers to an accomplished state. Asaph has already felt envy. He obviously
named this sin and moved on, but that put him out of fellowship momentarily, causing his feet to slip . This does
not mean, however, that he continues to be envious. Here, the perfect tense acts pretty much like our past tense.
The imperfect tense of the verb to see means that this continues to be Alpha’s observation. The imperfect tense
indicates an action which is incomplete or ongoing or is n o t viewed from its accomplished state but the process
instead is examined. Here we have an ongoing state. Asaph, although back in fellowship, continues to see that
there are corrupt men around him who are prosperous, and it is obvious. You may not grasp this, but there are
some people who are prosperous and it is obvious and others who are prosperous and it is not obvious. I have met
9
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men who drove around in beat up pick up trucks with dirty and torn blue jeans and they were actually wealthy. Many
of these men earned their own wealth. I have seen others who live in a house they can’t afford, in a car they can’t
really afford, and they choose to do that to show off their wealth . As a p h , b e in g in the palace, having a close
relationship with both David and Solomon, also was in a position to observe the rich and successful; and this left
him with a bad taste in his mouth. He could handle David and Solomon being wealthy. Both were spiritu a l men
(most of the time). However, in politics, in the palace, there are going to be men who have access, who have the
king’s ear, who are we a lth y and they are corrupt as well. Asaph saw these men all of the time and it irked him.
I can think of two men right off the top of my head who are successful and who are absolute jerks; both are men
whom I would love to see fall; however, it is not God’s time nor is it a part of God’s plan. And I, quite frankly, have
no say in the matter. In fact, if I attempted in some way to cause either of their downfalls, I would be out of line and
subject to discipline, as it is simply none of my damn business. God knows what He is doing, and I really and truly
have my own hands full with my own life. There is no reason for me to make some attempt to mess up the life of
anyone else, no matter how deserving.
There are several ways that we are caused to get off track in our spiritual lives, and often it is our focus in life. As
Thieme used to put it, our focus should not be on the lives of others nor should the focus be on ourselves. The
Bible clearly tells us to avoid concern when it comes to the successes of the morally bankrupt. Psalm 37:1, 7: Do
not fret because of those who do evil and don’t be envious toward those who do wrong...rest in Jehovah and wait
patiently for Him. Fret not yourself because of him who prospers in his way. Prov. 23:17a: Do not let your heart
envy sinners. Prov. 3:31: Do not envy a man of violence, and do not choose any of his ways. Prov. 24:1: Do not
be envious of evil men, nor desire to be with them.
F inally, Barnes comments: From all this, he [Asaph] was led for the moment to doubt whether ther e wa s a n y
a d va n ta g e in religion; whether God was just; and whether He befriend the righteous any more than He did th e
wick ed.10 And in making these observations, Asaph would be guilty of the two things that Thieme would warn him
against. His eyes would be on others, causing him to be envious of the prosperous wicked; and his eyes would
be on himself, wondering whether he is receiving enough compensation from God for his devotion. This may seem,
on the surface, to be quite foolish, but don’t think that this hasn’t entered the minds of millions of believers. I could
p e r s o n ally walk through my own neighborhood and find hundreds of men who are less righteous th a n I ( in my
opinion, of course) and who are also more prosperous. These are non-issues. In the several passages quoted,
God warns us not to be focused on the tranquility and prosperity of the unrighteous.
Re asons Why the Unrighte ous M ay Enjoy M ore Pe ace and Prospe rity than We Do
1.
2.

3.

As be lievers, we are sons of God. As sons of God, we are subject to the discipline of God. Unbelievers
are not subject, generally speaking, to God’s discipline (there are exceptions to this).
As believers, we occasionally find ourselves b e ing tested. Given that we place our children in schools
where they are c o n s ta n tly tested, we should not be upset with God that He does this. Our testing is
generally a part of the angelic conflict. There is no reason for God to test the unbeliever.
All unbelievers will spend their eternity in the Lake of Fire. If yo u have dealings with an immoral, selfcentered, arrogant unbelie v e r, when you look him face to face, realize that he is going to spend eternity
burning in the Lake of Fire, enduring suffering, pain and regret unlike any that you have ever known or ever
will know. So, if you have to have revenge upon this person, give it a few years; God will see to it that his
death results in a burning, torturous hell. If this bothers you, then you may want to give them the gospel.
You just might end up with a lifelong ally rather than a lifelong enemy.

<<Re turn to Chapte r Outline >>
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For nothing of pains to de aths
and fat [is] the ir body.

Psalm
73:4

For nothing of bands to the m [of] pe rsonal
inte grity [or, For nothing ties them to personal
integrity]
and the ir body is we ll-fe d.

For the re is nothing which tie s the m to pe rsonal inte grity
ye t the ir body is we ll-fe d.
Poetry, in the Word of God, is often difficult, and here is one of those difficult verses. Others have rendered it:
The Emphasized Bible
JPS (Tanakh)
KJV (Scofield)
NASB
NKJV
Owen's Translation
The Septuagint
Young's Literal Translation

For they have no pangs in their death, And vigorous is their body;...
Death has no pangs for them; their body is healthy.
For there are no *pangs* in their death; but their strength is firm. [the KJV has bands
instead of pangs].
For there are no pains in their death; And their body is fat.
For there are no pangs [or, pains] in their death, but their strength is firm.
For they have no pangs to them, are sound, and fat their bodies.
For there is no sign of reluctance in th e ir d e ath; and firmness [is] under their
affliction.
That there are no bands at their death, And their might is firm.

Since I have quoted from approximately ten translation, you know that this verse is not going to be pleasant. You
will note, in particular, significant differences between Owen, the NIV and the others. We begin with the preposition
kîy (for, when, that) followed by the negative con s truct of gayin again. gAyin (ï éò à ) [pronounced AH-yin] means
naught, nothing; or it can be used as a particle of negation; no, not. Strong’s #369 BDB #34. This is followed by
the feminine plural noun char etsûbbôwth (ú | vÈ öË ø ç ) [pronounced k har-tzoob-BOHTH], which means bond, fetter,
c - it only occurs in Psalm 73:4 and Isa. 58:6.* By the latter use, it
pang. The problem with defining this word is that
appears as though it is some kind of a band or restraining device. There is an unused verb form which may mean
to bind, to twist powerfully which appears to be its cognate. However, the key word is u n u se d . We have no
cognates nearby in BDB to help us o ut. However, Keil and Delitzsch tie its unused verb, char etsô bv (á Éö øç)
c[pronounced k hahr-TZOH BV], to chatstsô bv (á É ç) [pronounced k hahtz-TZOH BV], which they tie to its cognate,
which means pain (châtsa bv means to h e w, to cut into pieces; and the cognate which they tie chastsô bv to is
iâtsa bv, which means pain; anyway, it’s a long way to Tipperary). According to Barnes, char etsûbbôwth means
bands tightly drawn, which would result in pain. Appa r e n tly, th e L a tin used is tormenta, which is taken from
torquere, two words that most of us probably recognize, and from that we can get the word pain. Strong’s #2784
BDB #359. If this were not difficult enough, the next word (or words) is also a problem. In the Massoretic text, we
have lemôwthâm (ï úÈ | îì) [pronounced le-moh-thawm], which appears to be the lâ me d p r e p o s ition and the plural
of mâveth (ú å îÈ) [pronounced MAW -veth], which means death, death [as opposed to life], death by violence, a state

of death, a place of death. Strong’s #4194 BDB #560. This would give us: ...that [there is] nothing of bands for
deaths. Obviously, this is somewhat cryptic. Or, this might be: ...that [there is] nothing of pains of death s . The
latter meaning is less c r yptic. It seems to indicate that they experience no real pain of death or perhaps fear of
death? Barnes sugges ts: The fact which is here referred to by the psalmist, and which gave him so much
uneasiness, was that which so often occurs, that when thee wick ed die, they do not seem to suffer in proportion to
their wick edness; or there seem to be no especial marks of the Divine displeasure as they are about to leave the
world. They have lived in prosperity, and they die in peace. There is no uncommon agony in death; there is no
special alarm about the future world. They have enjoyed this world and a sinful life seems now to be followed by
a peaceful death. They do not even suffer as much in death as good men often do;—what then is the advantage
of piety? And how can we believe that God is just; or that He is the friend of the righteous; or even that there is a
God? Of the fact here adverted to by the psalmist, that the wick ed do thus live and die, there can be no doubt, and
that fact has given perplexity to good men in all ages of the world.11 Now, the remarks of Barnes are accurate and
would very likely reflect the attitude of the psalmist in this context; however, it is a minor stretch to apply it to the
v e r se as properly translated. As has been mentioned, this follows Job 21, topically, so we should expect to fin d
11
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parallels in the book of Job as well. Job 21:23–24 reads: This one dies in his complete prosperity; all of them [are]
secure and content. His pails are filled with milk and the marrow of his bones is watered.
Another option is to do as Owen suggests,12 and assume that we actually have two word s h e r e : lâmôw, which is
the lâmed preposition plus the masculine plural suffix, meaning to them, for them. This would be followed by the
masculine singular adjective tâm (í 
È ) [pronounced tawm], is an adjective and it refers to one who has perso n a l
integrity. Strong’s #8535 BDB #1070. The difference is two vowel points, which were added thousands of years
after the original text was written (there were no spaces between words). This would give us: ...that [there is]
nothing of bands to them [of] personal integrity. More freely, we might say: ...for there is nothing which ties them
to personal integrity.
The e xp la n a to ry use of the conjunction kîy tells why Asaph was envious and, quite obviously, upset, with the
prosperity of the wicked. They had prosperity and there was nothing which tied them to personal integrity. They
were unencumbered by morality or right and wrong, except as it affected them personally. I had a tenant like this.
In a rental contract, there are financial r e s p o n s ib ilities that belong to the tenant and some which belong to the
landlord. In opposition to the contract, rather than pay the first $65 of all repairs, he would say that the replacement
of a water heater was a replacement and not a repair; therefore, he owed nothing. When he had to have the house
exterminated, he had the company send the bill to me, even though the contract clearly stated all exterminations
were paid for by the tenant. He was not really tied to what was morally right or wrong; his position was based upon
money. What put money in his pocket was r ig h t a n d what took money from his pocket was wrong. Now, I must
admit to being shocked when a person turns out to b e this way; however, Scripture tells me not to be shocked.
Here, Asaph talks about that sort of person. If Asaph saw enough people like this to write a psalm about them, then
we should expect them to be plentiful in our time as well.
The second line begins with the wâw conjunction and the masculine singular adjective bârîyg (à é ø. vÈ ) [pronounced
baw-REE], which means fat, healthy, well-fed. Strong’s #1278 BDB #135. Then we have the 3 rd person masculine
plural suffix affixed to the masculine singular noun gûwl (ì { à) [pronounced ool], whose meaning is not so simple.
First of all, the word is fo u n d o nly in II Kings 24:15 and Psalm 73:4; however, it is a part of several words which
indicates strength, power and/or pre-eminence. Somehow, it is traced back to an unused root which means to roll.
According to Gesenius, it is used in the singular to mean body, belly, abdomen; and in the plural to refer to powerful
ones, men o f p o we r, leaders. BDB also assigns it two meanings for the two passages, indicating that in the
instance of the Psalms, it actually means their front, their prominent part. Although I don’t like rendering this body
or belly, I will go with it, as I do not have a good alternative here. Strong’s #193 BDB #17. The second line would
be: And their body [is] healthy [or, well-fed]. Barnes: That is, they are not emaciated and weakened by disease, but
they go down to death apparently from good health, and without wasting disease.
I will be teaching this psalm and Psalm 10 together, and there are several parallels between the two psalms. This
is not unlike Psalm 10:4a, which reads: His ways are firm [and strong] [or, His ways are twisted] at all times. Your
judicial verdicts [are] high outside of his sight.
Because of the difficulty of this verse, we might do well to see what the less precise of the translations do:
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Psalm 73:4—the Fre e r Re nde rings
Complete Jewish Bible
CEV
The Emphasized Bible
NAB
NIV
NJB
NLT
REB

For when their death comes, it is pain le s s ; a n d me anwhile, their bodies are
healthy;...
They never have to suffer [or, they die a painless death]; they stay healthy,...
They suffer no pain. Their bodies are healthy.
For they suffer no pain; their bodies are healthy and sleek.
They have no struggles; their bodies are healthy and strong.
For them, no such thing as pain, untroubled, their comfortable portliness;...
They seem to live such a painless life; their bodies are so healthy and strong.
No painful suffering for them! They are sleek and sound in body.

Given the difficulties of the translation, we cannot really fault them for their translations here. Personally, I like
my final rendering: For nothing ties them to personal integrity and their body is well-fed.

<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

A third approach is to not separate the lines with the wâw conjunction but after char etsûbbôwth. Such an approach
is taken by Keil and Delitzsch, who render this: For they suffer no pangs, Healthy and fat is their belly. As I have
exegeted this verse, we would have: For [there is] nothing to them of restrains [or, pains]; strong and well-fed is their
belly. Our only problem here is the word strong, which is taken from tâm; th a t c h a n g es the meaning of tâm
considerably.
The general idea, in any c a s e, is that men who are corrupt and evil seem to lead lives which are full and
p r o s perous. It might be too difficult to get much more specific than that, going by the most common translation.
However, when this is translated as I have, then the meaning is much easier to grasp. For nothing of bands to them
[of] personal integrity [or, For nothing ties them to personal integrity] and their body is well-fed. This tells us that
they are not tied to personal integrity in any way, yet they are still well-fed; they are still prospered.
Now, this is one reason why I almost painfully exegete each and every verse and look at many of the nuances from
the standpoint of the Hebrew. There is nothing in the other translations which even resembles my translatio n of
Psalm 73:4a. The mo r e la x r e n d itions tended to stray much farther from the original text in order to give us a
translation which is easily understood. W ith th e d e ta ile d exegesis that I subjected you to, you are much more
aware of all the issues and you have a better feel for why various translators translated this verse as they did; as
well as understanding why I translated the verse as I did.
In e xhausting toil of [common] man, [the re is]
nothing [to] the m
and with man, the y are not stricke n.

Psalm
73:5

[The re is] nothing [to] the m of the e xhausting
toil [and labor] of the common man;
and among mankind, the y are not stricke n.

The y are not face d with the e xhausting labor of the common man;
and, e v e n in liv ing among mankind, the y are not struck down.
This verse appears as though it will be somewhat easier than the previous verse; and, given the parallelism that
we would expect to find in a psalm, backs up many of the translations herein presented. First, let’s see what others
have done:
The Emphasized Bible
God’s Word™
JPS (Tanakh)
NASB

<Of the toil of weak mortals> have they none, Nor <with the sons of earth> are they
hard smitten.
They have no drudgery in their lives like ordinary people. They are not plagues [with
problems] like others.
They have no part in the travail of men; they are not afflicted like the rest of mankind.
They are not in trouble as other men [or mortals]; Nor are they plagued like mankind.
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They are not in the troubles of men; and they are not scourged with men.
In the misery of mortals they are not, And with common men they are not plagued .

We begin with the bêyth preposition (in, at, by, with, against) followed by the masculine singular construct of iâmâl
(ì î
È òÈ) [pronounced aw-MAW L], which means intense labor, exhausting toil, exhaustion, miserable work, work and
toil so tir in g , you just want to cry. iÂmâl is found sparingly in the Law (Gen. 41:51 Num. 23:21 Deut. 26:7
Judges 10:16) and it is rare in the prophetical books (Isa. 10:1 53:11 59:4 Jer. 20:18 Habbak. 1:3, 13); however,
iâmâl is found quite often throughout th e poetical books (Job through Ecclesiastes). Unfortunately, it is often
mistranslated therein as perverseness, toil, miser y, wick edness, trouble, mischief, sorrow, travail, grievousness,
grievances. What seems to be more fitting is wearisome labor or slave labo r o r c o mp le te e xhaustion from life.
Context will decide whether this refers to wearisome labor or simple exhausting misery from living. Strong's #5999
(and #5998) BDB #765. This is followed by the masculine singular noun gìnôwsh ( | ð àÁ ) [pronounced en-OHSH],
which means mortal, mortal man, mankind, peons, hoi polloi, the great unwashed. Strong’s #582 BDB #60. This
is followed by the negative (nothing, without, not) which is affixed to the masculine plural suffix. This gives us: In
exhausting toil of [common] man, nothin g [to ] them. Although not an easy line to translate, it is a piece of cake
compared to the previous verse. Barnes explains: They are exempt from the common b u r d e n s and troubles of
humanity or those which pertain to main as man. There seems to be some special interposition in their favour to
save them from the common calamities which come upon the race.13
The second line begins with the wâw conjunction and the preposition i îm (í ò)ò [pronounced ìeem], which means
with, at, by near. Strong’s #5973 BD B # 7 67. This is followed by another word for man; the masculine singular
noun gâdâm (í ãÈ àÈ ) [pronounced aw-DAW M], which means a man, a human being, mankind, Adam. Strong's #120
BDB #9. This is followed by the negative particle lôg ( à Éì o r à | ì) [pronounced low], which means not, no. This
generally negates the word immediately following it. This word represents the absolute negation. Strong’s #3808
BDB #518. The main verb is the 3 rd person masculine plural, Pual imperfect of nâga i ( ò âÇ ðÈ) [pronounced nawGAHÌ], which means to touch, to reach out and touch. The Pual is the passive of the Piel (intensive) stem. The
Piel means to strik e, to strik e down, to be strick en down [by God]. The passive means to be strick en down, to be
beaten down, to be struck down by God. Strong's #5060 BDB #619. This gives us: And with mankind, they are
not stricken. Job 21:9 provides us with a parallel passage: “Their houses are safe from fear, and the rod of God
is not upon them.” Whereas, we would expect in a just world for judgment to fall upon those who are evil, it does
not. Whereas, their fellow man appears to be struck with a variety of common problems, such nuisances do no t
seem to be a part of their lives. Having money appears to take care of some of the problems. They are sued, but
they have lawyers to take care of that sort of thing; they give little thought to eating, drinking and sleeping—all of
those things are taken care of.
In my generation, we have such men as Hugh Hefner or Bill Gates; two men that some would love to s e e struck
down by God (personally, I am rather ambivalent about both men). However, they are the kind of men that Asaph
is speaking about. Hugh Hefner lives a life of unbridled hedonism. He is rich and successful; he is able to see to
his every personal pleasure. He can freely criticize fundamentalists and common morality, and he sounds just like
the man in this verse. He does not seem to be faced, at least in recent memory, with the exhausting toil common
to many men; he has not b een beaten down, as we have observed with some men. God has allowed him to
prosper and indulge himself, and Asaph is pretty pissed off about it. We have Bill Gates, who is first and foremost
a businessman rather than a software engineer; and, in some business practices with regards to competition, he
has been cutthroat about it. He has so much money that most of us could not fathom having a thousandth of his
net worth. Yet, he does not appear to be exhausted by labor; he does not appear to be one whom God has beaten
down. Asaph is not happy ab o u t that either. Here we have two men who are successful, self-indulgent (in very
different ways), and, insofar as we know, Godless. God has allowed them to both prosper and to run their lives as
they see fit. It’s th e kind of green light that many of us are envious of and will never receive. However, we will
spend eternity in the presence of God and they will not (unless, of course, they believe in Christ Jesus). I have
personally had d r e a ms where I have accumulated wealth or possessions, and then woke up to have it all gone.
This is what death will be to them. Life will have been but an in s tant to them; eternity will wax vast before them.
Now, in Asaph’s life, there are men like them; and men who have apparently pissed him off for one reason or
13
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another (I can think of other personal acquaintances of mine like that). Asaph would like to see these men fall. He
would like to see God put an end to their success. However—and let me be absolutely clear about this—it is not
Asaph’s place nor is it our place to do anything about it. He is making observations, and these observations have
him pretty upset. However, that is as far as he can go with this. He can plea d to God for their destruction, and
there appears to be nothing wrong with that. He could go to God and pray for their salvation, whic h is probably
nobler and not number 1 on his things to do. However, is there anything he can personally do to rectify this inequity
that he perceives? No way! It is not our place to try to equal out anything or to mete out our own brand of justice
to anyone (apart, of course, from jury duty). In other words, I don’t want you to decide that there is someone in your
periphery who needs to be taken down a notch, and that you are the person to do it. You are not. That is God’s
call and His prerogative. Anything that we do will simply bring divine judgment upon ourselves. And I guarantee
you, no matter how low you want some other person to be brought, God will take you lower. The life of another,
believer or unbeliever, is none of your business (apart from well-defined areas of authority, such as management
over employees or parents over children; and let me add, very well-defined limits of authority—that is, a boss does
not get to, in 99% of the cases, prescribe any course of morality for his underlings).
No w a n d again, I believe we should stop, regroup, and look at this psalm as a whole. When studying any
passage of Scripture, it is imperative to examine it carefully. However, now and again, you lose sight of the forest
for the trees. Therefore, let’s look at the previous four verses:
The Comple te Je wish Bible Translation of Psalm 73:2–5
But as for me, I lost my balance, my feet nearly slipped,
when I grew envious of the arrogant and saw how the wicked prosper.
For when their death comes, it is painless; and meanwhile, their bodies are healthy;
they don’t have ordinary people’s troubles, they aren’t plagued like others.

<<Re turn to Chapte r Outline >>
For so, worn as the ir ne cklace pride ;
cov e rs a garme nt v iole nce to the m.

<<Re turn to the Chart Inde x>>
Psalm
73:6

That be ing so, pride is worn as the ir ne cklace ;
a garme nt of v iole nce e nv e lops the m.

That be ing so, the y we ar the ir pride as a ne cklace
and the y e nv e lop the mse lv e s with an ov e rgarme nt of v iole nce .
Let’s see what others have done first off:
CEV
The Emphasized Bible
God’s Word™
JPS (Tanakh)
NASB
NKJV
The Septuagint
Young's Literal Translation

Their pride is like a necklace, and they commit sin more often than the y dress
themselves.
<For this cause> doth arrogance deck them as a neck-chain , An d a g a rment of
wrong is their attire;...
That is why they wear arrogance like a necklace and acts of violence like clothing.
So pride adorns their necks, lawlessness enwraps them as a mantle.
Therefore pride is their necklace; The garment of violence covers them.
Therefore pride serves as their necklace; Violence covers them lik e a garment.
Therefore p r id e has possessed them; they have clothed themselves with their
injustice and ungodliness.
Therefore hath pride encircled them, Violence covereth them as a dress.

We begin with the lâmed preposition followed by the adverb kên (ï 
Å ) [pronounced k ane ]; together, they mean
according to such cond itions, that being so, therefore; and possibly, certainly, truly. L e = Strong’s #none
BDB #510. Kên = Strong’s #3651 BDB #485. The main verb is the 3 rd person feminine singular, Qal perfect, 3 rd
person masculine plural suffix, of jânaq (÷ ðÇ òÈ) [pronounced ìaw-NAHK], which means to wear as a neck lace, to
serve as a neck lace, to lay something upon the neck , to encircle the neck with a neck lace. It is found only here
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and in Deut. 15:14. We could get a wa y with to a d orn as long as we understood it to go around the neck (the
cognatic evidence for the meaning is strong). Strong’s #6059 BDB #778. Then we have the subject of the verb,
the feminine singular noun gagãvâh (ä åà
ÈÂ -x) [pronounced gah-uh-VAW ], which means majesty, pride. This is used
mostly in a negative sense in the psalms (Psalm 10:2 31:19, 24 36:12); but occasionally in a positive sense
(Psalm 68:35). Strong’s #1346 BDB #144. This gives us: That being so, pride is worn as their necklace.
In the second line, we begin with the verb, which is the 3 rd person masculine singular, Qal imperfect of iâþaph (óè
òÈ)
[pronounced ìaw-TAHF], which means to envelop oneself. This appears to be an Aramaism (there is an identical,
but different Hebrew verb). Strong’s #5848 BDB #742. We then have the masculine singular noun shîyth (ú é 
. )
[pronounced sheeth], which means garment. Strong’s #7897 BDB #1011. This is imme d ia te ly fo llowed by the
masculine singular noun châmâç (ñ îÈ çÈ) [pronounced k haw-MAW S], which means vio le n c e , wrong, cruelty. This
is th e wo r d th a t we fin d in Gen. 6 which prompts God to flood the earth. Strong’s #2555 BDB #329. This is
followed by to [or, for] them. This gives us: A garment of violence envelops them. The lâmed preposition seems
to indicate upon whom the verb’s actio n is p e r fo r med. BDB renders this: they put on for themselves a garb of
violence. The problem with this is that the verb is a masculine singular and the subject cannot be the men of evil
to whom Asaph is referring throughout this entire psalm. The NKJV (following the lead of the KJV) offers another
reasonable rendering: Therefore pride serves as their necklace; Violence covers them lik e a g a r me n t. Their
interpretation as to which is the subject appears just as valid as mind. I assume that garment acts like a masculine
singular construct, where the entire phrase is the subject; the translators of the KJV interpret violence as the
subject, and insert the kaph preposition, which I don’t feel is correct, but the meaning of the verse is essentially the
same; they wear their pride proudly, and violence is all around them. We have similar phrasing in Psalm 109:18a,
19: But he clothed himself with cursing as with his g a r me n t...Let it be to him as a garment with which he covers
himself, and a belt with which he constantly girds himself. And this is the antithesis of Prov. 3:3, 21b–22: Do not
let kindness and truth leave you; bind them around your neck, write them on the tablet of your heart. Keep sound
wisdom and discretion, so they will be life to your soul and adornment to your neck.
The idea is not that they wore actual clothes which reveal human pride, but their entire observable life is one which
exudes pride, and, when necessary, violence. Certainly, what they wear can reveal their pride and willingness to
do violence; but their entire external, observable lives is wh a t we are speaking about. Barnes: Pride surrounds
them as with a neck -chain, or a collar for the neck . They we a r it a s a n ornament. They mak e it
conspicuous...Injustice or cruelty seems to be their very clothing. It is manifest in their whole gait and demeanour
that they are men of haughtiness and pride; that they are destitute of tenderness, sympathy, sensibility.14
Furthermore, the sins of pride and willingness to do violence are only examples of the sins these men are willing
to tout. They will to u t their lusts, their power, and their disregard for the welfare of others, as though those are
pieces of clothing that they wear proudly.
He swe lls out from fatne ss the ir e ye s;
pass ov e r imaginations of a he art.

Psalm
73:7

His unrighte ousne ss goe s out [be fore him] as
[doe s] his fat [be lly];
the imaginations of the he art pass ov e r.

His unrighte ousne ss goe s out be fore him just as his fat stomach pre ce de s him;
whate v e r he thinks of doing, he doe s.
This one looks rather difficult on the face of it. Let’s see what others have done:
The Emphasized Bible
JPS (Tanakh)
Keil and Delitzsch
KJV

14

Their iniquity *hath proceeded from fatness* They have surpassed the imaginations
of the heart;...
Fat shuts out their eyes; their fancies are extravagant.
Their eyes standout with fat, The imaginations of the heart appear outwardly.
Their eyes stand out with fatness; they have more than heart could wish.
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NASB
NKJV
Owen
Owen (as per his notes) 15
The Septuagint
Young's Literal Translation

Their eye bulges out from fatness, The imaginations of their h eart run riot [lit.,
overflow].
Their eyes bulge [or, iniquity bulges] with abundance; they have more than heart
could wish.
Swell out with fatness their eyes overflow with follies their hearts.
He swells out from fatness; their eyes; overflow follies a heart.
Their injustice will go forth as out of fatness; they have fulfilled their intention.
Their eye hath come out from fat, The imaginations of the heart transgressed;...

If you focus on Owen, and the fact that I have given two different points of view on how he translates as versus how
the translation appears to be on the surface, you can see there is going to be trouble. Our troubles include the fact
that the verbs and nouns we want to match up, do not match up in number; another problem is that it is unclea r
where the two lines should be separated. What most have done is this verse begins with a verb, so they begin the
second line at the second verb (which comes first in the Hebrew, but not in the English).
The first problem is that the first verb is a 3 rd person masculine singular, Qal perfect and the subject aligned with
the verb in most translations is a feminine dual of eyes. The verb is th e v e r y c ommon verb yâtsâg (à öÈ éÈ)
[pronounced yaw-TZAW H], which means to go out, to come out, to come forth. Strong's #3318 BDB #422. There
is nothing tricky about the form of this verb, as the vocabulary form of the verb is exactly what we find in the
passage, which makes it a 3 rd person masculine singular, Qal perfect. Generally speaking, feminine verbs will
throw in a hê (ä); however, this is not what we find. What follows this verb is the mîn preposition and the masculine
singular noun chêle bv (á ì ç
Å ) [pronounced KH AY- le b v], which simply means fat. Strong’s #2459 BDB #316.
Because of the preposition, fat cannot be the subject of the verb. This gives us: He has gone out from fat. Then
we have their eyes. So, literally, in the first line, we have: He has gone out from fat their eyes. Obviously, this does
not make a whole lot of sense. Even if you decide to ignore the gender and number and move things around, it is
still pretty difficult to make sense of this first line.
<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

The Exegesis of Psalm 73:7a from the Greek Septuagint
The proble ms: My next option is going to the Greek, however my skills here are going to be considerably weaker
than in the Hebrew because I have fewer ways to cheat. First of all, the Septuagint is not going to be in the Koine
Greek, which is the Greek of the New Testament but it will be in the Classical Greek. Well, I quite frankly don’t
h a v e a background in the classical Greek, nor do I have any decent resources to help me in this area. Next
problem, even though there are so me overlaps between Classical and Koine Greek, there just aren’t enough.
Therefore, the work that I will do on the translation of a translation will be weaker than my work in the Hebrew.
The third problem may be the most elusive: perhaps those who translated this from the Hebrew into the Greek
looked at the same Hebrew words that I am looking at and decided, this doesn’t mak e a lick of sense; and they
change a word here or there so that it makes sense (and there are areas in the Septuagint which make the TEV
look like a ultra-literal word-for-word translation).
The e xe ge sis: The big difference is that there is no word for eyes in the Septuagint. I could not find the first verb
in my several Koine Greek lexicons; however, based upon my English tr a nslation of the Septuagint and the
Hebrew, it probably means to go out, to go forth. Then we have the comparative particle hôs (ñò) [pronounced
hohç], which generally means lik e, as. Strong’s #5613. This is followed by the preposition ek (¦ê) [pronounced
ehk], and it generally means out of, out from, from, of. This is the G r e e k e q u iv a le n t of the mîn preposition.
Strong’s #1537. Then we have the Greek word for fat; steatos (óôÝáôïò) [pronounced STEH-a-toss ].
Strong’s #non e . So far, we correspond fairly well with the Hebrew. Then we have the unrighteousness of his
(which is, in the Greek, º äéêßá áÛôäí—i.e., his unrighteousness). We have a similar rendering in the Vulgate
and in the Syriac. The Aramaic paraphrase of the Old Testament has face. This gives us: His unrighteousness
15
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goes out as from fat. You may wonder why this translation does not match the one which I have listed under the
Septuagint. I do not attempt a word-for-word translation of the G reek Septuagint, but rather base the English
translation on Benton’s English translation of the Greek, which is sometimes weak in itself. I think that we can
give this two possible meanings: (1) the unrighteousness of the persons examined here sticks out lik e th e fat
on their filled bellies; (2) the unrighteousness of these men goes out or goes forth into the world just as their fat
bellies precede them in their walk. Fat, again, refers to the prosperity of the rich. Because they are rich, they
are fat. The poor are thin and well-tanned from working out in the sun and from not always having enough to eat.
The prosperous are fatter and more pale in skin tone. Alth o u g h I am personally pleased with the translation,
using the Greek; bear in mind that translating from the translation is subject to the several flaws noted above.
The translation of Psalm 73:7a: His unrighteousness goes out [before him] as [does] his fat [belly]...
There is no way to figure out where the previous line ends and the second line begins. We have no pausal forms
nor do we have any wâw conjunctions. We will reasonably guess that, since the first line began with the main verb,
the second line will as well. It is the 3 rd person plural, Qal perfect of iâ bvar (ø áÇ òÈ) [pronounced ìawb-VAHR], which
means to pass over, to pass through, to pass, to go over. Strong’s #5674 BDB #716. Again, as above, the verb
is a very common, often-used verb in Scripture. It is quite unusual for the two verbs of this verse to be so simple
and common, and yet have the verse still so difficult to translate. The likely subject for this verb comes next; it is
the feminine plural noun masekkîyth (ú éò  î
Ç ) [pronounced mah-s'k-KEETH] which is a d ifficult word to fix a
Ó
meaning to. It is only found in only six passages (L ev. 26:1 Num. 33:52 Psalm 73:7 Prov. 18:11 25:11
Ezek. 8:12). BDB gives its meanings as showpiece, fig u r e , ima gination. In Lev. 26:1, it accompanies the word
stone, perhaps indicating a stone cut according to one's imagination. In context, it obviously has something to do
with idolatry and with stone. The use of this word in Psalm 73:7 and Prov. 18:11 seem to indicate that think ing or
imagination are involved. My opinion is that this word refers to one’s imagination.. Strong ' s # 4 9 0 6 BDB #967.
Following this is the word heart, allowing us to render this imaginations of [the] heart. This gives us: Imaginations
of the heart pass over. Although th e s e c o n d line makes some sense (more than the Hebrew of the first); and,
although its tran s la tio n is fairly simple and straightforward (comparatively speaking), its meaning is still rather
difficult to discern. I got hung u p o n th e 1 s t a nd 3 rd Greek words, so the best I can offer is Brenton’s alternate
English translation: ...they have fu lfilled their intention. Perhaps the thinking here is that, whatever the rich and
successful man imagines, he brings it to fruition. He thinks about it, he desires it, and he brings it to pass.
Barnes offers his interpretation of the last line, which is strikingly similar: Their thoughts, their plans, their purposes,
pass freely along without any obstruction; their wishes are all gratified; their purposes are accomplished; they have
all that they wish. W hatever comes into the mind as an object of desire is obtained without hindrance or trouble.
They seem only to wish for a thing, or to think of a thing, and they have it.16
Because this was a difficult verse, let’s take a look at....
The Le ss Lite ral Translations of Psalm 73:7
CEV
God’s W ord™
NAB
NIV
NJB
NLT
REB
TEV

16

Their eyes poke out with fat, and their minds are flooded with foolish thoughts.
Their eyes peer out from their fat faces, and their imaginations run wild.
Out of their stupidity comes sin; evil thoughts flood their hearts.
From their callous hearts comes iniquity; the evil conceits of their minds know no
limits.
From their fat oozes out malice, their hearts drip with cunning.
These fat cats have everything their hearts could ever wish for!
Their eyes gleam through folds of fat, while vain fancies flit through their minds.
Their hearts pour out evil, and their minds are busy with wicked schemes.

Barnes’ Notes; Psalms, Volume 2; F. C. Cook, editor; reprinted 1996 by Baker Books; p. 255.

21

The Book of Job (The End of Job 21)

The Le ss Lite ral Translations of Psalm 73:7
Given the difficulty of the passage, I can’t really fault any of these translations. Hell, I can’t even come up with
a tr a n s la tion myself which is at once true to the Hebrew (or the Greek) and, at the same time, make s s o me
sense (although I am comfortable with my rendering from the Greek for v. 7a). From the context, we know that
Asaph is speaking of the rich, fat cats; and he doesn’t like seeing them prosper. What most of these translators
did was take that thought and run with it, o c c a s io nally inserting a word here or there which came from the
Hebrew.

<<Re turn to Chapte r Outline >>

The y mock and spe ak in e v il;
oppre ssion from a he ight the y spe ak.

<<Re turn to the Chart Inde x>>

Psalm
73:8

The y mock and spe ak [v ocife rously] with
malice ;
the y thre ate n oppre ssion [and e xploitation]
from [the ir] high [position].

The y mock and the y spe ak with gre at malice against othe rs;
the y thre ate n to oppre ss and e xploit othe rs from the ir position of powe r.
I can’t imagine this being worse than the previous verse. Let’s see what others have done first:
The Emphasized Bible
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
NEB
The Septuagint
Young's Literal Translation

T h e y mock, and wickedly command oppression, <From on high> they command;...
They scoff and plan evil; from their eminence they plan wrongdoing.
They mock and speak oppression in wickedness, They speak from on high.
They mock, and wickedly speak of oppression; They speak from on high.
Their talk is all sneers and malice; scornfully they spread their calumnies.
They h a v e ta k e n counsel and spoken in wickedness; they have uttered
unrighteousness loftily.
They do cor r u p tly, And they speak in the wickedness of oppression, From on high
they speak.

We begin right off the bat with two 3 rd person masculine plural verbs strung together with a wâw conjunction. First
the Qal imperfect of mûwq (÷ { î) [pronounced mook], which means to mock , to deride. It is found only here and
there are no cognates (I mention that in case your translation has something completely different). However, this
is the word from which our word mock comes. Strong’s #4167 BDB #558. The second verb is the Piel imperfect
of the very common word dâ bvar (ø áÇ ãÈ) [pronounced dawb-VAHR], which means to speak , to declare, to proclaim,
to announce. In the Piel, it is stronger and the intensification is dependent upon the context. it can be rendered to
promise, to propose [marriage], to speak k indly of, to plot against, to destroy. Strong’s #1696 BDB #180. Then
we have th e b ê y th preposition (in, by, with) and the masculine singular noun raj (ò øÇ) [pronounced rahì] and it
means evil, bad. Rotherham suggests calamitous for Joshua 23:15. Strong’s #7451 BDB #948. This gives us:
They mock and speak with evil. Although the first verb is not absolutely definite in its meaning, the context pretty
much allows for a verb like to mock ; in this first line, the rich in fid e ls s a y whatever they want to whomever they
want; and evil permeates their speech. We are warned: But now you also put them all aside: anger, wrath, malice,
slander and abusive language from your mouth (Col. 3:8).
É
We reasonably guess that the next line begins after rai. We begin with the masculine singular noun iôsheq (÷ ò)

[pronounced GOH-shek], which means oppression, exploitation, extortion. Strong’s #6233 BDB # 7 9 9 . T h is is
followed by the mîn preposition (from, off, away from) and the masculine singular noun mârôwm (í | ø îÈ)
[pronounced maw-ROHM], which means height, that which is high. It is used chiefly in poetry and has other related
meanings as well. Strong’s #4791 BDB #928. Then we have an unusual occurrence in Scripture; the verb dâbar
is repeated with the same morphology. This gives us: They speak [vociferously] exploitation from a height. A more
lax rendering might be: The y threaten oppression [and exploitation] from on high. These men, by virtue of their
wealth, have a higher position than the poor, and their power is greater. They can threaten to do many things. They
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can dispossess the poor of their homes; they can exploit the work and the production of the poor. They are in a
position to make the rules to favor themselves which rules also exploit and oppress the poor; and they do. In this
verse, they threaten (or, promise) to do so. I have faced a lawyer without counsel and this describes him perfectly.
Lawyers make the laws and know the laws. They will use the laws from their higher position to exploit, crush, and
oppress the poor. For this particular lawyer, morality was getting the most money that he could for his client, which,
of course, translated into more money for him. It did not matter how much harm, inconvenience or pain he inflicted
nor did it matter upon whom it was inflicted.
I have personally worked where there were those who occupied a position of authority over me and they mocked
me and spoke evil of me. They used their position to oppress me. One o f the reasons I endured that, is that it
would give me material to use in illustration. Most of the people in authority desire that position in order to exert their
authorit y over others. They want to have that power. They want to make pronouncements and see their whims
accomplished. A person in authority does lead and a person in authority does exert authority. However, this is only
half of what they should be doing. A person in authority is responsible to those under their authority. A person in
authority is to look out for those under them. They are to take care of those under them. Those under their authority
are in their charge. One of the areas where corporate America went wrong is that there were many businesses
who saw their workers as simply workers. They took no responsibility for them; they did not see to their welfare.
They were interested only in their production but they took no interest in their personage. This is absolutely wrong
and immoral. This does not apply to all businesses. There have been many fine businesses in the United States
which sought to take care of their workers; which looked after their welfare, their health, their retirement, their
security. They gave them a workplace which did not stifle them as human beings, but utilized their strengths, their
creativity, their drive. When I first moved to Houston in the late 1970’s, the remarkable thing which I observed is
that all of the middle management in private enterprise that I came into contact with had no concept of what their
authority was, and the end result was, their actions worked against their company. On the other hand, in the school
wh e r e I first worked, for the first several years, those in mid-management knew exactly what their positio n wa s .
Several time s , these principals told us that they were there to make our jobs easier; they were there to make it
possible for us to teach. That was their focus. However, from the mid-1980’s and on, that focus was completely
lost.
The y se t in the [two] he av e ns the ir mouth
and the ir tongue walks in the e arth.

Psalm
73:9

The y hav e se t the ir tongue in [and against]
the two he av e ns
and the ir tongue walks in the e arth.

The y hav e se t the ir tongue against he av e n
and the ir tongue struts throughout the e arth.
This is an easier verse, like the last one. The Hebrew should be easy, as should be the interpretation. First the
other translations:
The Emphasized Bible
God’s Word™
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
The Septuagint
Young's Literal Translation

They have set in the heavens their mouth, And 5their tongue5 marcheth through the
earth.
They verbally attack heaven, and they order people around on earth.
They set their mouths against heaven, and their tongues range over the earth.
They set their mouth in the heavens, And their tongue stalks along upon the earth.
They have set their mouth against [or, in] the heavens, And their tongue parades [lit.,
walks] through the earth.
They have set their mouth against heaven, and their tongue has gone through upon
the earth.
They have set in the heavens their mouth, And their tongue walketh in the earth.

We begin with the 3 rd person plural, Qal perfect of shîyth (ú éò ) [pronounced sheeth], which means, according to
BDB, to put, to set, to appoint, to station. Although the KJV, in general, massacres this word, it is a fairly common
one and easy to translate. Strong’s #7896 BDB #1011. This is followed by the bêyth preposition, which can mean
in or against. Gesenius says this preposition combined with the verb means to place s o me th in g in somewhere.
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However, I cannot completely disregard the JPS version, which, given the entire line, makes as much sense, and
is not an affront to the Hebrew in any way. This is fo llo we d b y th e [two] heavens. Then, what is placed is
mentioned: the masculine singular (with a 3 rd person masculine plural suffix) of peh (ä ) [pronounced peh], which
means mouth. Strong’s #6310 BDB #804. This gives us: They have placed their mouth in the heavens; or, They
have placed their mouth against the heavens. In the previous line, they have threatened exploitation from on
high—that is, from their higher position in society. You want to threaten an individual who is lower than you on the
social scale, one way to do so is to set the laws in such a way that they are subject to the exploitation of said laws.
In this way, they have placed their mouth (i.e., their opinions, their declarations, their volition expressed) in the high
places, in the heavens, and, simultaneously, again s t the heavens (i.e., against God’s will). What they declare is
like the declaration from heaven, even though what they declare is against God in h e a ven (this is called a
me tonymy, where heavens stands in for God). At the same time, they supplant God’s authority with th e ir o wn .
Barnes concurs: They speak as if they were in the heavens; as if they were clothed with all authority; as if they were
superior beings, and had a right to command the universe.17
In the second line, we have the wâw conjunction (which is usually the indicator of a break in the line), followed by
their tongue (which is a feminine singular noun), followed by the 3 rd person feminine singular, Qal imperfect of the
very common verb hâlake ( ìÇ ä
È ) [pronounced haw-LAHKe], which means to go , to c ome, to depart, to walk.
Strong’s #1980 (and #3212) BDB #229. This is followed by in the earth or in the land. This simply gives us: And
their tongue walks in the earth [or, land]. They have set the rules as if from the heavens (perfect tense, which is
an accomplished state), and then they use these rules against everyone upon their earth (imperfect tense, which
is an incomplete or ongoing action). This is known as a personification. That is, a thing (in this case, the tongue)
represents a person. It reads: their tongues walk s through the earth, but it means it is the wick ed who walk through
the earth, using their tongues against God.18
Again, I think of the lawy e r s . T h e r e are many laws which have been written in such a way as to encourage
lawsuits. For instance, on an injury, a person may file a lawsuit even if their injury has been covered my medical
insurance and there apparently are cases where they do not even have to reveal that payments for their medical
treatment was covered. This allows the suit to be p added with additional costs from the defendant—costs which
have already been paid. Their mouth is as if in heaven making the laws (which are to their favor) and their tongue
is here on earth enforcing these laws.
Mc G e e gives a slightly different slant to this verse—one which is reasonable: My, listen to these rich people o n
television today. They are the ones who mak e the news. “Their tongue walk eth through the earth,” and I k now of
nothing that enables it to walk better than television.19
<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

God’s Own People Do Not Enjoy the Same Prosperity as the Wicked
To now, re turn His pe ople he re
and wate rs of fulne ss are draine d out for
the m.

Psalm
73:10

That be ing so, His pe ople re turn he re
and wate rs of fulne ss are draine d away with
re spe ct to the m.

That be ing so, His pe ople turn to the m
and are le d astray by the m.
Although vv. 8–9 were fairly easy, v. 10 may require a little more work. The translations by others are as follows:
CEV

God will bring his people back, and they will drink the water he so freely gives.

17

Barnes’ Notes; Psalms, Volume 2; F. C. Cook, editor; reprinted 1996 by Baker Books; p. 255.
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Figures of Speech Used in the Bib le; E. W. Bullinger; horiginally 1898; reprinted 1968 Baker Books; p 863.
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The Emphasized Bible

Therefore must his people return thither [or, Therefore, He satisfies them with bread],
And 5the waters of abundance5 are drained by them;...
JPS (Tanakh)
So they pound His people again and again, until they are drained of their very last
tear.
Keil and Delitzsch (revised)
Therefore their people turn hither, And water in abu n d a n c e is s wallowed down by
them.
NAB
So my people turn to them and drink deeply of their words.
NASB
Therefore his [or, His] people return to this place; And waters of abundance are
drunk [lit., drained out] by them.
NEB
And so my [so Sept.; Heb., his] people follow their lead [prob. rdg., Heb., hither] and
find nothing to blame in them [prob. rdg.; Heb., obscure],...
NIV
Therefore their people turn to them and drink up waters in abundance. [footnote: The
meaning of the Hebrew for this verse is uncertain]
NJB
That is why my people turn to them, and enjoy the waters of plenty.
NKJV
Therefore his people return here, And waters of a full cup are drained by them.
NRSV
Therefore the people turn and praise them [Heb., his people return here], and find no
fault in them [Heb., abundant waters are obtained by them].
REB
So the people follow their lead and find in them nothing blameworthy.
The Septuagint
Therefore shall My people return here; and full days will be found in [or, by] them.
Young's Literal Translation
Therefore do His people return hither, And waters of fulness are wrung out of them.
V. 10 begins exactly like v. 6, so we have, literally, for so, which can more accurately be rendered, that being so,
therefore. The main verb is next, which is the 3 rd masculine singular, Qal imperfect of shûwbv (á{ ) [pronounced
shoo bv]; which means to return, to turn, to turn back , to reminisce, to restore something, to bring back something,
to revive, to recover something, to mak e restitution. Strong's #7725 BDB #996. Rotherham tells us that it is
written bring back , but read return; however, in my Hebrew Bible, it is return.20 Then we have his people (or, His
people—which is a masculine singular noun) followed by the adverb hãlôm (íÉìäÂ) [pronounced huh-LOHM], which
means here, hither. Strong’s #1988 BDB #240. This gives us: Therefore, his [or, His] people will return here. It
is possible, but less likely, for this to read: Therefore, He will return [or, He returns] His people here.
Rotherham, in a footnote, then suggests that this entire line should read: Therefore he satisfieth them with bread;
and he cites the Oxford Gesenius, p. 240 in support. Although I don’t know the reason behind this point of view,
it does seem to make somewhat more sense than what we have here.
The meaning of this line is hidden to me. In the previous ve r se, Asaph has spoken of the mouths of the wicked
being in (and against) heaven, while their tongues walk through the earth. Now he says, that being so, His people
return here. Now, interpreting this as Israel is reasonable, as Asaph me n tio n e d Is r a e l at the first verse of this
psalm. However, I don’t see the tie-in between the verses (or this verse and the context). We have a very easy
verse to translate, but it is rather difficult to understand. Barnes suggests: H is people [refer to] the pious in the
earth; Return h ither [means to] return to this subject. In their musings—their meditations on Divine things—they
come back to this inquiry. The subject occupies their minds, an they recur to it as a subject which perplexes them;
as a thing that is incomprehensible. They think it over again and again, and are more and more perplexed...The
d iffic u ltie s which these facts suggest about God and His government are such that they cannot solve them.21
Whereas, I don’t know that I agree with Barnes, it is the only explanation that I have found that seems to make some
sense. Because the wicked seem to prosper and because there seems to be no earthly retribution for the wrong
that they have done, God’s people return to these facts mentally, again and again, in order to understand why.
The second line begins with the wâw conjunction and the masculine plural construct of mayim (íéò î
Çp ) [pronounced
MAH-yim] is the simple word for water found everywhere in the p lu r al. Strong's #4325 BDB #565. It is closely
associated with the masculine singular adjective (used as a n o u n ) mâlêg (à ìAîÈ) [pronounced maw-LAY], which
20

Rotherham also points out that it is written and read return in five early pri n te d editions, as well as in the Aramaic, Septuagint,
Syriac and Vulgate.
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means full, abundant. Strong’s #4392 BDB #570. Then we have the masculine plural, Niphal imperfect of the verb
mâtsâh (ä öÈ îÈ) [pronounced maw-TSAW ], which means to drain, to drain out. The Niphal is the passive stem, so
it means to be drained, to be drained out. It also means to suck o u t, to press out moisture. Strong’s #4680
BDB #594. Finally, we have the lâmed preposition with the masculine plural suffix. This gives us: And waters of
fulness are drained out to [or, with respect] to them. Again, the translation is fairly easy (except for the translation
of the lâmed); but the meaning is difficult to ascertain. The second meaning of the verb, to press out moisture does
not help us either. Barnes suggests this meaning: the facts in this case, and the questions which arose in regard
to those facts, and which so perplexed them, were lik e a bitter cup; a cup of poison, of an intoxicating cup which
overpowered their faculties,—and that they, in their perplexities, exhausted the cup. They drank it all, even to the
dregs...It was a subject full of perplexity; a subject that wholly overpowered all their faculties, and exhausted all their
powers.22
The Chaldee renders this, Many tears flow from them. Both the Septuagint and the Vulgate render this, And full
days will be found by them. Now, you may think, well, that settles it, it means “And full days will be found by them.”
However, since the verse in the Hebrew is difficult to understand, Jerome (who translated the Latin Vulgate) may
have looked to the Septuagint for guidance. However, taking this as the correct understanding of this second line,
the idea is that the wicked enjoy full and prosperous days. God’s people tend to ruminate on these things and the
wicked, meanwhile, enjoy full days of blessing.
Our problem is twofold: What does this verse mean and how is it tied to the previous verse? Let’s see what the
several translations have come up with, bearing in mind that the translation wh ic h I h a v e g iven is fairly
straightforward and comes from the Hebrew text.

Psalm 73:9–11

CEV

They dare to speak against God and to order others around.
God will bring his people back,
and they will drink the water he so freely gives.
Only evil people would say,
“God Most High cannot know everything!”

The Emphasize d Bible
(alte rnate re ading and update d)

They have set, in the heavens, their mouth,
And their tongue marches through the earth.
Therefore, He satisfies them with bread
and the waters of abundance are discovered by them.
And they say,
“How does God know?
And is there knowledge in the Most High?”

God’s Word™

They verbally attack heaven
and they order people around on earth.
That is why God’s people turn to wickedness
and swallow their words.
Then wicked people ask, “What does God know?”
“Does the Most High know anything?”

Kukis

They have set their tongue in [and against] the two heavens
and their tongue walks in the earth.
That being so, His people return here
and waters of fulness are drained away with respect to them.
And they say, “How would God know?
[Is] there knowledge in the Most high?”
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Psalm 73:9–11

NAB

They set their mouths against the heavens,
their tongues roam the earth.
So my people turn to them
and drink deeply of their words.
They say, “Does God really know?”
“Does the Most High have any knowledge?”

NJB

Their mouth claims heaven for themselves,
and their tongue is never still on earth.
That is why my people turn to them,
and enjoy the waters of plenty,
saying, ‘How can God know”
What knowledge can the Most High have?’

NLT

They boast against the very heavens,
and their words strut throughout the earth.
And so the people are dismayed and confused,
drinking in all their words.
“Does God realize what is going on?” they ask.
“Is the Most High even aware of what is happening?”

NRSV

They set their mouths against heaven.
and their tongues ranger over the earth.
Therefore, the people turn and praise them.
And find no fault in them.
And they say, “How can God know?
“Is there knowledge in the Most High?”

REB

Their slanders reach up to heaven,
while their tongues are never still on earth.
So the people follow their lead
and find in them nothing blameworthy.
They say, ‘How does God know?
Does the most High know or care?’

TEV

They speak evil of God in heaven
and give arrogant orders to men on earth,
so that even God’s people turn to them
and eagerly believe whatever they say.
They say, “God will not know;
the Most High will not find out.”

So you notice in most cases, the less literal translations take to them and place it with the first line, so that we
have: T h at being so, His people return [or, turn] to them. This would allow for the second line: And waters of
fulness are drained away. Because of the authority of these wicked men, both s e e min g ly fr o m heaven, and
certainly on earth, God’s people are led astray by them, and therefore, God’s blessings for His people are drained
away. My point in this is that do not discount the less literal translations, a s o ften they have a point of
interpretation that can be lost in the more literal translations. On the other hand, of course, do not depend upon
your less literal translation as the end-all and be-all of translations.

<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>
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There are two possible ways of interpreting this verse, and these two ways differ by way of the translation. (1) One
reasonable understanding of this passage, is that, because of the influence that these evil men have on the earth,
as well as their seemingly influence in heaven (or against heaven), the people of God turn to them, and the waters
of fulness—God’s blessings to His people—are drained away from them (I have been inserting fr o m them).
(2) Another most reasonable approach, taken by many of the translations, is that the people listen to these infidels
and are led astray because of that. I can give you a simple example from our lives: there are movie celebrities who
make an obscene amount of money, and occ a s io n a lly they vent over some pet view—and many others are led
astray by their viewpoints, attributing to th e s e celebrities wisdom and understanding because they are rich and
successful. Such an interpretation (which, again, is not what we have in the Hebrew), ties vv. 9 and 10 together
quite neatly, and v. 11 more or less falls into place. As you have no d o u b t n o tic e d, these are not the only two
interpretations; reading through the REB, the NJB or the NAB, we could add another three interpretations to this
passage.
The difficulty, of course, is the translation itself, and is it the actual Hebrew text. However, we need not panic in
such a situation. The two positions which I gave you, as well as the several slants on this verse given by others
are, by and large, accurate truths.
Thre e Additional Inte rpre tations of Psalm 73:10
For instance, the NAB reads: So my people tu r n to them and drink deeply of their words. This is the kind of
influence a successful infidel can have. He is successful, he credits himself often, and when he speaks, others
who desire to be successful are turned toward him and they drink his words deeply.
Or, the NJB reads: That is why my people turn to them, and enjoy the waters of plenty,... The idea expressed
here is that the people of Israel are led astray by listening to those who are rich, successful and unrighteous, and,
sometimes, they share, to some degree, in their prosperity. Do you need an example of this? Certainly—turn
on your TV to almost any station after Saturday or Sunday midnight and there will be some successful real estate
person who will guide you to a life in successful real estate deals. There are obviously some who listen to him
who are financially blessed as a result. There are thousands and thousands who are not. But s o me who do
listen to the rich infidel are blessed considerably.
Finally, the REB reads: So the people follow their lead and find in them nothing blameworthy. Again, like pretty
much every translation, the people are led astray by the infidels; in the second line, the difference is that these
people discern nothing wrong with the viewpoints of the infidels. As you will notice, all three of these translations
make sense and are theologically sound.

<<Re turn to Chapte r Outline >>
And the y say, “How doe s God know?
And [is] the re knowle dge in the M ost High?”

<<Re turn to the Chart Inde x>>
Psalm
73:11

And the y say, “How would God know?
[Is] the re knowle dge in the M ost high?”

And the y say, “How would God know what is going on he re ?
Is the re any re ason to suppose the M ost High has knowle dge of all this?”
This looks to be quite a bit simpler in terms of translation and interpretation; first some of the others:
JPS (Tanakh)
NASB
The Septuagint
Young's Literal Translation

Then they say, “How could God know? Is there knowledge with the Most high?”
And they say, “How does God know? And is there knowledge with the Most High?”
And they said, “How does God know? And is there knowledge in the Most High?”
An d th e y h a v e said, ‘How hath God known? And is there knowledge in the Mo s t
High?’

We begin with And they have said (perfect tense) followed by the adverb gêykâh (ä ëÈ é àA ) [pronounce d â-KAW ],
which means in what manner, how. It can also be used as an exclamatory adverb ( h o w!) Or as an interrogatory
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adverb. Strong’s #349 BDB #32. Then we have the Qal perfect of to know followed by God (gêl = ìàA). This gives
us: And they have said, “How does God know?” Or, “In what way had God known?” Barnes: His people, as they
return again and again to this subject,...are constrained to put this question. They are compelled by these facts
to start such painful inquiries about God; and distressing as the inquiries are, a nd as are the doubts which they
involve, these thoughts will pass through their mind.23
We sometimes have a difficult time grasping these questions, as we picture God, from creation to the incarnation
of Jesus, as a God of millions of miracle s a n d ma n ifestations. In truth, there are a handful of times when God
manifested Himself throughout history. Obviously, during the incarnation of our Lord, God bore witness of His Son
through tremendous miracles over a period of about three years. When Israel left Egypt, God had caused several
great acts of power (perhaps up to two dozen) over a period of about 40 years. Also, during that time period, God
s p o ke to Moses (He first spoke to all Israel, who did not want to hear God’s voice directly). Then there we r e a
handful o f miracles performed on a smaller scale during the time of Elijah. Apart from those three time periods,
as well as an occasional miracle here or there, we do not have these miraculous manifestations of God going on
nonstop. So, often in Israel’s history, it would be reasonable to ask, “How does God know?” Or, “In what way has
God known?” In other words, “Is God really involved with this world. Does He really have any idea what is going
on here? Is He paying any real attention to this world?” The popular theological position for our founding fathers
to take was that, God created this world, but then He walked away from it. God set everything in motion according
to His laws, but, for whatever reason, He is not caught up in the day-to-day activity of the world. Here’s the deal:
when you have a mistaken impression of the Old Testament (i.e., that this was a time filled with miracles and divine
manifestations), then you will tend to lo o k u p o n y o ur own time period as bereft of these things, causing you to
conclude that perhaps God has simply lost interest in this world or maybe He is off involved in some other project.
It is an easy step from a misunderstanding of the Old Testament to deism. The other route which believers take
is that their church should be a three-ring circus every time they meet, with God’s miracle s being abundant and
a p p a r e n t to a ll (the holy roller approach). This is what these men of evil have done. They no longer see the
continued manifestations of God (no one did, other than perhaps gen X of the exodus time period), so they ask, “Is
God really a part of this life? Does He really know what is going on here?”
We have a parallel to v. 11a in Job 22; Job has just pointed out that the wealthy reprobates enjoy a great deal of
success, and do not appear to be faced with evils falling upon them. Eliphaz comments, “And you say, ‘What does
God know? Can He judge through the thick darkness?’ ” (Job 22:13).24 We find a similar sentiment expressed in
th e p a r allel psalm, Psalm 10: He {the successful infidel] says to himself, “God has forgotten; He has hidden His
face; He will never see it.” (Psalm 10:11). And Psalm 94:7: And they have said, “Jehovah does not see, nor does
the God of Jacob pay attention.”
The second question (which we assume is a continuation of the interrogative in the first line) begins with the wâw
conjunction and the substantive there (which often requires the insertion of a to be). This is followed by the feminine
singular noun dajath (ú òÇ yÇ ) [pronounced DAH-ìahth], which means k nowledge. Strong’s #1847 BDB #395. Like
many of the words in this chapter, this is found both here and in Job 21. No doubt, Asaph was studying the book
of Job, came to chapter 21, and was inspire d to wr ite this psalm. Then we have the bêyth preposition and the
masculine singular noun ieleyôwn (ï | éìò) [pronounced ìehle-YOHN], which means Highest, Most High.

Strong’s #5945 BDB #751. This gives us:c “And [is] there knowledge in [or, with] [the] Most High?”
Barnes: How can these facts be reconciled with God’s omniscience? How can it be that He sees all this, and yet
suffers it to occur, or that He does not interpose to prevent it? Can it be explained, can it be believed, that God
sees all this, and that He calmly look s on and does nothing to prevent it? If He sees it, why does He not interpose
and put an end to it? These perplexities were not confined to the psalmist. They are such as have been felt by
good men in all ages.25 You’ve heard variations of these questions for years: W hy did God let this happen to me?
Or, How can God allow all the suffering in the world? How can God allow all th e e vil in th e wo rld? These are
questions that you may have asked yourself. This is what the psalmist is asking. He is stating the observable facts
23
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and then asking, Is God really aware of these things? Barnes: Are we not driven to the conclusion that He must
be ignorant of them? For, if He k new them, would He not interpose to prevent them? How can it be consistent with
the ideas that He knows them, and sees them, that He does not interpose, and that He suffers those things to tak e
place without any attempt to check such evils? 26
Without raising a question as to the existence of God, the vil men in question, question His knowledge of events
here on this earth; and if not his knowledge, the question His involvement. Does God really k now about any of this?,
loosely translates to, Does God really care about a ny of this? A God Who does not care, a God Who is not
involved, is really not any better than a God Who does not exist.
To sum up Psalm 73:9–11:
!
!
!
!
!
!

These evil men have power which seems to come from heaven.
Their power extends to this earth.
They have caused God’s people to turn away from God to them.
They have caused the blessings of God to flow away from the people of God.
In pulling Israel away from God, they question, “Does God know about what is occurring here on this
earth? Does He care?”
Asaph’s implies concern is for Israel, as well as for himself; he is a man in a high position in Israel.

<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

Although, a good many of our founding fathers were believers in Christ Jesus, many were deists. They believed
that God created this world and then picked up and walked off, for whatever reason. He set things in motion, and
then left His creation. This is their explanation to these questions. God is no longer on the scene. There was a
philosophical-religious movement which was famous years ago, wh ic h had the slogan, “God is dead.” Such a
philosophy is borne out of observing evil triumph and good go unrewarded. I have personally suffered at the hands
of some wicked men (and women); and I fully realize that, if they have not believed in Jesus Christ, that they may
not suffer retribution for what they have done in this life (God does avenge His own, but we are not guaranteed that
will occur in our lifetime; nor are we guaranteed that we can watch).
Be hold, the se wicke d [one s] and e asy [and
tranquil liv e s] of long duration;
the y incre ase [in] riche s.

Psalm
73:12

Obse rv e , the se corrupt me n at e ase [for] a
long time ;
the y flourish [in ill-gotte n] riche s.

Obse rv e the se me n who liv e long and quie t tranquil liv e s;
the y continue to flourish in the ir ill-gotte n gains.
Our problem with this verse will not be so much in the translation as to where will be break from line one to line two.
Even then the translation and interpretation will be relatively easy. First, the other translations:
The Emphasized Bible
JPS (Tanakh)
Keil and Delitzsch
NASB
NEB
The Septuagint
Young's Literal Translation
26

Lo! 5these5 are the lawless [or, such are the lawless], W h o are secure for an age
[or, for a lifetime], They have attained unto wealth.
Such are the wicked; ever tranquil, they amass wealth.
Behold those are godless, And alway s r eckless have they attained to great power!
Behold, these are the wicked; And always at ease, they have increased in wealth.
So wicked men talk, yet still they prosper, and rogues [prob. rdg., Heb., those at ease
for ever] amass great wealth.
Behold, these are the sinners, and they that prosper always: they have possessed
wealth.
Lo, these are the wicked and easy ones of the age, They have increased strength.

Barnes’ Notes; Psalms, Volume 2; F. C. Cook, editor; reprinted 1996 by Baker Books; p. 256.
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You will note that my three favorite translations all disagree as to where the break should be. Rotherham give this
verse three lines, thus avoiding the problem altogether. Young does what I first thought to do; rather than break at
the wâw conjunction (which is the most common way to approach any ve r s e in poetry); he breaks after the next
set of nouns, taking wâw as a continuance of the first line. NASB breaks this where we wo u ld mo s t c o mmonly
insert a break—at the wâw. The interpretation is not changed radically, regardless of the approach that you take.
We begin with th e demonstrative particle hinnêh (ä Å äò ) [pronounced hin-NAY], which means lo, behold, or more
freely, observe, look here, look, listen, pay attention, get this, check this out, holy crap. Strong’s #2009 (and #518,
2006) BDB #243. Then we have the plural demonstrative adjective t h e s e . St r o n g ' s #428 BDB #41. This is
followed by the adjective found so often in Job 21—râshâj (ò 
È øÈ) [pr o n o u nced raw-SHAW Ì], which means
malevolent, lawless, corrupt, criminal. Here, it functions like a noun. Strong’s #7563 BDB #957. We begin with:
Look, these corrupt men! Not exactly a complete thought, which is why I would not yet separate this into its own
line.
We then have the wâw conjunction and the masculine plural adjective construct of shâlêv (å ìA
È ) [pronounced shawLAYV], which means safe, secure, living in tranquility and se c u r ity, quiet, at ease. Strong’s #7961 BDB #1017.
The noun that it is affixed to is the masculine singular noun iôwlâm (í ìÈ | ò) [p r o n o unced ìo-LAW M], a word
indicating long duration, perpetuity, antiquity, futurity. Strong’s #5769 (& #5865) BDB #761. T h is g iv e s u s :
Observe, these corrupt men and easy [and tranquil lives] of long duration. We might loosen things up a bit with:
Look at these—corrupt men who live quiet, tranquil lives for a long period of time. Asaph calls one’s attention to
these same men of whom Job spoke in Job 21.
Now we go to what should be noticed or observed. We have the 3 rd person plural, Hiphil perfect of sâgâh (ä âÈ 
È)
[p r o n ounced saw-GAW ], which means to flourish, to multiply, to increase, to grow. Strong’s #7685 BDB # 9 6 0 .
This is followed by the masculine singular noun, pausal form of chayil ( ìéç
ò Ç ) [pronounced CHAH-yil ]. It means
efficien c y, a r my, s tr ength, valour, power, might; as well as that which is gotten through strength—i.e., wealth,
substance. It is the perfect word to use, because these men have not acquired this wealth through solid business
practices, but through deception , lying, questionable ethical practices, etc. Chayil is used here as a metonymy27
for wealth, but wealth which is gotten through force. Strong’s #2428 BDB #298. They flourish [in ill-gotten] wealth.
Asaph focuses the reader’s attention on exactly the same group of men that Job was speaking of. There are these
men who are prosperous in this life. They make so much money that we cannot even imagine. What we see of
their lives is a life of ease with few real problems. They don’t sweat getting up enough cash to pay for a traffic ticket;
they are not concerned about having enough money to send their children to colle g e . W h a te ver problem is
seemingly solved by money is not in reality a problem to them. Asaph calls our attention to this same class of men.
His ways prosper at all times. He says to himself, “I will n o t b e moved.” (Psalm 10:5a, 6a). Why do the lawless
[continue to] live? They advance [in years]; moreover, they have strengthened [themselves] in power. They
complete their days in prosperity (Job 21:7, 13a). Barnes: These were men whose character for wick edness was
well k nown, and yet they were permitted to live in p e a c e a n d p rosperity, as if they were the favourites of
heaven...They k now no changes; they see no reverses; they are the same through life. They are always tranquil,
calm, happy, successful.28
Ce rtainly, [in] v anity I hav e ke pt cle an my mind
and so I washe d in innoce nce my hands,

Psalm
73:13

No doubt [in] v ain I ke pt my mind cle an,
and the n in innoce nce , I ke pt washing my
hands,...

Ce rtainly, in v ain I hav e ke pt my he art cle an,
and I continue d washing my hands in innoce nce ,...
In this verse, as Asaph did in the beginning, he begins to talk about himself again. First what others have done:

27
28

A metonymy [pronounced me-TON-i-mee] is the exchange of one noun for a related noun.
Barnes’ Notes; Psalms, Volume 2; F. C. Cook, editor; reprinted 1996 by Baker Books; p. 257.
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God’s Word™
JPS (Tanakh)
NASB
The Septuagint
Young's Literal Translation
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I’ve received no reward for keeping my life pure and washing my hands of any blame.
It was fo nothing that I kept my heart pure and washed my hands in innocence,...
Surely in vain I h a v e k e p t my heart pure [or, cleansed my heart], And washed my
hands in innocence.
And I said, “Verily in vain I have I justified my he a r t, a nd washed my hands in
innocence.”
Only—a vain thing! I have purified my heart, And I wash in innocency my hands,...

This verse is part one of a two verse thought; vv. 13–14 should not have been separated, except that there are two
lines, and the scribes pretty much kept to two lines per verse. We begin with the adverb gake ( àÇ ) [pronounced
ahk e], and it means surely, certainly, no doubt, only, only this once. Strong’s #389 BDB #36. This is followed by
the masculine singular noun (used as an adverb, according to Owen) of rîyq (÷é ø. ) [pronounced reek ], which means
emptine ss , va n ity . Strong’s #7385 BDB #938. Then we have the 1 st person, Piel perfect of zâkâh (ä ëÈ æÈ)
[pronounced zaw-KAW ], which means to be clear, to be clean, to be pure. In the Piel, it means to mak e pure, to
mak e clean, to k eep pure. Strong’s #2135 BDB #268. This is followed by the masculine singular noun lê bva bv á
(á
ìÇÅ )
[pronounced layb-VBAHV], which means mind, think ing, inner man, hea r t ( a lth o u g h this is not the principle word
for heart in the Hebrew). Strong’s #3824 BDB #523. This gives us: Certainly [in] vain, I have kept my mind clean.
Asaph has not told us why he is saying this (that will be v. 14), but, by the gist of what he has said so far, we can
no doubt determine why he says this—the rich infidel is successful and has a relatively stressless life (at least with
respect to having enough money to do what they need to do); and here Asaph has kept his own thinking clean, he
has avoided mental attitude sins; but he has not reaped the same rewards as the prosperous infidel of which he
speaks. Job asks, “Who is the Almighty, that we should serve Him? And what do we gain if we appeal to Him?”
(Job 21:15).
Barnes: There is no advantage in all my efforts to become pure and holy. It does not assist me in obta ining the
favour of God; and it would be just as well to live a sinful life,—to indulge in the pleasures of sense,—to mak e the
world my portion. Nothin g is to be gained by all my painful efforts at self-discipline; by all my endeavours to
become righteous. It would have been as well for me—or better—if I had lived a life of sin lik e other men.29 Asaph
observes that there appears to be no overt reason for serving God. His obedience to God appears to him to be in
vain.
The second line begins with the wâw consecutive and the 1 st person, Qal imperfect of râchats (õ ç øÈ) [pronounced
raw-KAHTS], which means to wash, to bathe, to wash o ff. Strong’s #7364 BDB #934. With this is the bêyth
preposition and the ma s c u line singular noun niqqâyôwn (ï | é 
È ðò ) [pronounced nik -k aw-YOHN], which means
innocence, innocency. Strong’s #5356 BDB #667. Then we have my hands, giving us: and so I wash my hands
in innocence. One of the things taught throughout Scripture is that we are fir s t s aved and then we fall out of
fellowship and get ourselves back into fellowship. The first act is complete and total and irrevocable. The second
act is a continual process of falling out of fellowship and getting back in. This is exactly what we have here. Asaph
getting his think ing clean is in the perfect tense, which is a completed action. He was saved. W ashing his hands
is in the imperfect tense, indicating an incomplete or ongoing action. Asaph continued to get back into fellowship
when he fell out of fellowship.30 “If I am determined to be wicked, why should I toil in vain? If I should wash myself
with snow and cleanse my hands with soap, still You would plunge me into the pit.” (Job 9:29–31a).
If you recall, this was one of the points made by Satan before God. However, he turned it around. Satan went to
God, and God held up Job as an example of righteousness and dedication. Satan agreed that, sure, Job follows
you—but he is well-rewarded for that. Take everything away from him and then watch him curse You. And so God
did—He did take away all that Job had . Further, he allowed Satan to attack Job’s physical body in any way that
would be just short of death. Job remained faithful to God, although he certainly questioned what God had done
to him (or, what God had allowed to be done to him). There are certain earthly benefits which can be reaped by
believing in Christ—particularly if it turns you away from being an unbridled hedonist. However, we do not believe
in Christ in order to achieve some level of wealth or prosperity. We cannot expect to go from the life of an infidel,
29
30
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to being a believer, to great material prosperity. Asaph tells us here that it is not going to happen that way. Once
you become a believer, you no longer get to fly under the radar. Satan and his minions, prior to your conversion,
may have ignored you. God did not discipline you. As an unbeliever, you participated less in the angelic conflict.
When you believe in Jesus Christ, you are suddenly thrown into the middle of something which is millenniums old.
There is a struggle between true good and true evil, and you will find yourself thrown in the mid s t of it. Satanic
forces no longer ignore you; you are not exempt from God’s discipline; and, further, there is no certain prosperity
that will befall you.
and so I am be e n stricke n all the day
and my re proof to the mornings.

Psalm
73:14

for I hav e be e n stricke n down all day [long]
and my chaste ning [continue s] [e v e ry]
morning.

se e ing as how I am stricke n down continually
and my chaste ning come s e v e ry morning.
Let’s first see what others have done:
CEV
The Emphasized Bible
God’s Word™
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
The Septuagint
Young's Literal Translation

I am sick all day, and I am punished each morning.
And yet been smitten all the day, And been rebuked morning by morning!
I’m plagued [with problems] all day long, and every morning my punishment [begins
again].
...seeing that I have been constantly afflic ted, that each morning brings new
punishments.
And yet was p la g u e d all the day long, and my chastisement was present every
morning.”.
For I have been stricken all day long, And chastened every morning.
For I was plagued all the day, and my reproof was every morning.
And I am plagued all the day, And my reproof is every morning.

We begin with and so I am followed by the Qal passive participle of nâgai (ò âÇ ðÈ) [pronounced naw-GAHÌ], which
means to touch, to reach out and touch. This verb is very similar to another verb which means to strik e down, to
k ill; this verb is not quite as strong, but there is a potential for harm indicated. Whereas the similar verb generally
means to strik e someone down so that they die; th is can mean to simply strik e someone down. Strong's #5060
BDB #619. This is followed by all the day, which has been taken idiomatically to stand for our English all day long.
The figure of speech here is called a synechodoche [pronounced sin-EK-doh-kee]. It is where one idea is meant,
but a different idea is used. It is similar to a metonymy, wherein one noun is used, when another similar noun is
meant. Here, the exchange is between ideas. All the day simply means continually.31 This gives us: And so I have
been stricke n d o wn all the day long. Bear in mind that this was connected to the previous verse, where Asaph
wonders aloud whether he should have kept himself clean seeing that here, he is stricken down all day long. Most
of the book of Job deals with this theme . Jo b wa s p h y s ically beat down almost to death, and he had all of his
possessions taken from him. Satan’s claim was that Job was faithful to God only because God financially rewarded
him for his faithfulness. So Job, just like Asaph, had been stricken down all day long. Of course, you will recall that
Job’s pain is much worse than we can imagine.
In the second line, Asaph continues with the same thought. We have the wâw conjunction followed by the feminine
singular n o u n tô kachath (ú ç
Ç ëÇ | ) [pronounced toh-KAH-k hath], which means reasoning, argument, reproof,
chastening. Strong’s #8433 BDB #407. This is affixed to a 1 st person suffix. Then we have the lâmed preposition,
the definite article and th e ma s c uline plural noun bôqer (ø÷ Év) [pronounced BOH-ker], which means morning.

Strong’s #1242 BDB #133. This gives us: And my reproof [or, chastening] [is] to the mornings. As you have seen,
most translators took the last couple words to mean every morning.
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There was obviously something oc c u r r in g in As aph’s life at this time that we are not aware of, but my guess is
some sort of illness that brought with it acute p ain. He has believed in Jehovah God of Israel, he confesses his
sins; and yet, it is though God continues to chasten him with th is painful illness. When observing that there are
others who glide through this life in a state of anti-God, and who have life much easier than he, he is upset.
In previous verses, I have spoken of the discipline of God, which is available to the believer but not to the unbeliever.
This is found throughout Scripture: Jehovah has disciplined me severely, but He has not given me over to death
(Psalm 118:18). Barnes wrote, speaking from the standpoint of Asaph: So different is my lot from the lot of wick ed
men, who know nothing of this, and who are always prospered and happy.32
Keil and Delitzsch conclude these last two verses with: How can God be said to be the omniscie n t R u le r o f the
world?—the ungodly in their carnal security become very powerful and mighty, but piety, very far from being
rewarded, is joined with n o th ing but misfortune. My striving after sanctity,...my abstinence from all moral
pollution...says he who has been led astray, has been absolutely in vain.33
<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

Asaph Comes to Understand this Through Being Taught Scripture
If I had said, “I will re count as the m”;
Be hold, a ge ne ration of Your sons, I hav e
be e n de ce itful [to].

Psalm
73:15

If I had said, “Le t me re count as the y [do]”;
the n, I will hav e be e n de ce itful [toward] a
ge ne ration of Your sons.

If I had e xpre sse d the v ie wpoint of the rich infide ls,
the n I would hav e be e n tre ating a ge ne ration of Your sons de ce itfully.
I’ve got to admit that on first read (which is Owen’s translation), I am rather nonplused by this verse. So we leave
comfort of easily translated and easily understood verses for v. 15. Here is what others have done with it:
Complete Jewish Bible
The Emphasized Bible
JPS (Tanakh)

If I had said, “I will talk like them,” I would have betrayed a generation of your children.
<If I had thought
I will relate it thus> Lo! <the circle of the sons> Had I betrayed.34
Had I decided to say these things, I should h ave been false to the circle of Your
disciples.
Keil and Delitzsch (revised)
Had I thought: I will speak thus, Behold, I should have dealt faithle s s ly with the
generation of Thy children.
NASB
If I had said, “I will speak thus”; Behold, I should have betrayed the generation of Thy
children.
NEB
Yet had I let myself talk on in this fashion, I should have betrayed the family of God
[the family of God; lit., thy family].
NLT
If I had really spoken this way, I would have been a traitor to your people.
Owen's Translation
I ha d s aid, “I will speak thus”; behold, the generation of thy children—I would have
been untrue.
The Septuagint
If I said, I will speak thus; behold, I have broken covenant with the generation of Your
children.
Young's Literal Translation
If I had said, ‘I recount thus,’ Lo, a generation of Thy sons I have deceived.
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Rotherham tells us that this verse is untranslatab l e . Ge s e n i us suggests that a hênnah had been dropped out before the
hinnêh, which would insert in that space (I assume?) above the like of these things. Hinnêh, by the way, is the b ehold in the
second line.
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This verse begins with If I had said followed by the 1 st person, Piel imperfect (with a voluntative hê) of çâphar (ø ôñ
ÇÈ )
[pronounced saw-FAHR], which means, in the Piel, to r e c o unt, to enumerate, to tell with praise, to celebrate, to
recall, to declare, to narrate. Recount is a good Piel renderin g , a s it me a n s to tell or declare something from
memory, to declare the facts or particulars of, to tell in a specific order. Strong’s #5608 BDB #707. Then we have
the kaph preposition (as, lik e) with a masculine plural suffix. Very literally, we have: If I had said, “Let me recount
a s th e y.” No w, some take the last word as kemô ( | î ) [pronounced k emoh] to mean as, lik e (the same as the
Ó
kaph preposition ) with the 3 rd person masculine plural suffix; and others interpret this as a demonstrative adverb
of quality, and be translated thus, so. Strong’s #3644 BDB #455. There is really no way to distinguish between
the two. This would give us: If I had said, “Let me recount thus.” Given the fact that Asaph has recently quoted the
verbiage of the infidel (“How does God know? Does the Most High have any knowledge of this?”); the interpretation
as they seems most apt.
This thought continues in the next line with the demonstrative particle hinnêh again. Hinnêh (ä Å äò ) [pronounced hinNAY] means lo, behold, observe, look here, look, listen. Strong’s #2009 (and #518, 2006) BDB #243. This is a
continuation of the thought above, where Asaph e s s e n tially is telling us what would happen if he chose to think
about things as do these rich infidels. We then have the masculine singular construct of dôwr (ø | y) [pronounced
dohr], which means generation, age. Strong’s #1755 BDB #189. This is followed by your sons. The 1 st person
singular refers to Asaph; the 3 rd person masculine plural speaks of the rich and successful in fid e ls ; a nd the 2 nd
person masculine singular refers to God. The final verb in this verse is the 1 st person, Qal perfect pausal form of
bâgad (ã âÇ v
È ) [pronounced baw-GAHD], which means to behave deceitfully, to act covertly, to act fr a u d u lently, to
act in bad faith, to behave faithlessly; to oppress, to afflict. Strong’s #898 BDB #93. This gives us: Behold, I have
behaved deceitfully [toward] a generation of Your sons. The interpretation is, If I choose to tak e the stand of these
infidels, then I betray a generation of Your sons. What is more important than self-interest is truth. Asaph stood
for the truth and he was in a position as the writer of psalms and music to express the truth. He could have chosen
to be a deist, particularly if it turned out to be in his best interest, but then he would have been de c e iv in g a
generation of God’s sons.
And so I would think to unde rstand this,
a labor she in my e ye s.

Psalm
73:16

And I would me ditate upon this, to unde rstand
[it];
[but] it [was] a tre me ndous labor in my sight.

And I thought and thought about this injustice ,
but such thinking be came a tre me ndous amount of work in my opinion.
The general idea of this verse is fairly simple: Asaph thinks in great depth about these things and mentally, it was
laborious. Let’s see what others have done with this verse first:
The Emphasized Bible
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
The Septuagint
Young's Literal Translation

<When I reasoned that I might understand this> 5a vexatio n 5 it was in mine eyes.
So I applied myself to understand this, but it seemed a hopeless task.
Yet when I mused in order to solve the riddle, It was too difficult in my eyes—
When I pondered to understand this, It was troublesome [lit., labor] in my sight..
And I undertook to understand this, but it is took hard for me,...
And I think to know this, Perverseness it is in mine eyes.

We begin this verse with the wâw consecutive fo llo we d b y th e 1 st person singular, Piel imperfect (with the
voluntative hê) of châsha bv (á 
È ) [pronounced k haw-SHAHBV], which means to think , to regard, to account, to
Ç ç
count, to determine, to calculate. In the Piel, it means to compute, to reck on, to consider, to think about, to mediate
upon. Strong’s #2803 BDB #362. This is followed by the lâmed prefixed preposition and the Qal infinitive construct
of yâdaj (ò ãÇ Èé) [pronounced yaw-DAHÌ], which means to know. Strong’s #3045 BDB #393. Then we have the
feminine singular, demonstrative adjective this. This gives us: And I would meditate upon this to understand [it],...
So Asaph thinks about these inequities in life and how removed they are from true spirituality.
In the second line, we have the ma s c u lin e s ingular noun iâmâl (ì î
È òÈ) [pronounced aw-MAW L], which means
intense labor, exhausting toil, exhaustion. Strong's #5999 (and #5998) BDB #765. Then we have the feminine
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singular personal pronoun hîyg (à éäò ) 35 [pronounced hee], which means she, it. Often, the verb to be can be implied
by its use. Strong’s #1931 BDB #214. This is followed by in my [two] eyes, giving us: it [was] an intense labor in
my eyes. So Asaph gave a lot of thought to these inequities, and d e te r min e d that it was too much of a mental
gyration to completely understand it. When the phrase in my eyes is used, it means in my opinion, to my way of
th in k in g , a s I s ee it. When I gave my heart to know wisdom and to see the task which has been done on th e
earth...and I saw every work of God, I concluded that man cannot discover the work which has been done under
the sun. Even if ma n s h o u ld seek this laboriously, he will not discover; and though the wise man should say, “I
know,” he cannot discover it (Eccles. 8:16a, 17). Barnes: [Asaph] thought on the subject, or meditated on it with
a view to be able to understand it. He did not express his opinions and feelings to others, but he dwelt on them in
his own mind...it was...that the question was a burden.36 Asaph concentrated on the fact that there did not seem
to be additional blessings toward those who have believe in Christ, and it was diffic u lt for him to come up with a
solution to that.
J. Vernon McGee relates a story whic h caused him to ponder exactly these same questions. His firstborn was a
daughter, who died in the hospital. I only heard the cry of that little one. All she ever did in her life was cry. I shall
never forget the day she died. Across the hall from where my wife was, there was a very wealthy couple who had
a baby boy, and their rich friends came to celebrate with them. As I drove into the park ing lot in my old beat-up
Chevrolet, they all drove up in Cadillacs. They went into the hospital with their champagne and celebrated the birth
o f the little boy...They have money, and, boy, they lived it up! I have seen write-ups about them, and they h a ve
been in trouble several time s ...It wa s summertime, and I went out on a balcony that was there and cried out to
God.37
until I e nte re d into sanctuarie s of God;
I pe rce iv e d to the ir e nd.

Psalm
73:17

until I we nt into the sanctuarie s of God
[the n] I unde rstood the ir latte r e nd.

until I we nt into the sanctuarie s of God,
I the n unde rstood what the ir e nd would be .
The psalmist is quite concerned about the lack of justice on this e a r th , a n d he is having trouble understanding
why...until he goes into the sanctuary of God. First, what others have done:
The Emphasized Bible
God’s Word™
JPS (Tanakh)
NASB
The Septuagint
Young's Literal Translation

Un til I could enter the holy places of God,— Could give heed to their hereafter [or,
future]: — 38
Only when I came into God’s holy place did I [finally] understand what would happen
to them.
...till I entered God’s sanctuary and reflected on their fate.
Until I came unto the sanctuary of God; Then I perceived their end.
...until I go into the sanctuary of God; and so understand the latter end.
Till I come in to the sanctuaries of God, I attend to their latter end.

This verse is a continuation of the previous one. He has been thinking and thinking about the successful infidels,
a n d th e n we have the adverb iad (ã òÇ) [pronounced ìahd ] which means as far as, even to, up to, u n til.
Stro n g ’s # 5 7 0 4 BDB #723. Then we have the very common ver, the 1 st person singular, Qal imperfect of to go
followed by the preposition into (or, unto) and the masculine plural construct of mîq eddâsh ( yÈ ÷Ó îò ) [pronounced
mik -DAW SH], which means sanctuary, sacred place. This is c onsistently rendered sanctuary in the KJV from
Exodus to II Chronicles. Strong’s #4720 BDB #874. The plural indicates that there was more than the Temple of
Solomon (or, the Tabernacle of God) during the history of Israel. More importantly, this indicates that Asaph entered
into these different sanctuaries on several occasions. He has been troubled by his thoughts in this psalm and what
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he has observed, and now, afte r r eceiving teaching on several different occasions, understands. This is affixed
to the noun God (ìàA). This gives us: ...until I entered into sanctuaries of God.
There are several weirdo interpretations of this sanctuary, but Asaph simply received teaching on this matter in a
place of God. This is not necessarily the Temple (which replaced the Tabernacle), but it can be anywhere where
God’s Word is taught.39 It is not unusual to have a problem or a concern, and then to go to Bible class and have
this cleared up by a passage of Scripture. I recall early on in my teaching career of struggling to determine whether
I should remain where I was at particular school or move to where there might be less strife and difficulty. During
the several weeks when I was pondering this decision, my pastor spoke to this matter directly. I do not recall his
exact words; I simply recall that it was a Sunday. But, the gist of one of his points was that, you do not leave a job
simply because there are problems. If God put you somewhere, that’s where you stay. If God mov e s you, then
you move. I believed that God led me to my job in the first place, although it was my third choice for a location (out
o f three choices) and it was my second choice of schools (the first didn’t offer me a job). Furthermore, I did not
believe God was calling on me to move from there. In retrospect, I believe that God guided my on both points: to
that original location in the first place; and then to remain there in the second (I was there for 23 years). Now, I
realize that my illustration was more on divine guidance, and Asaph’s question was a doctrinal one. But the idea
is the same. My guidance came from the teaching of God’s Word; Asaph’s problem with the lack of justice in the
world was cleared up by the teaching of God’s Word. This is your means of guidance, the way you understand the
world in which you live, the stability of your soul, and your primary means of growth. Bible doctrine should be your
life. Every believer requires Bible doctrine once a day.40
In the second line, we have the 1 st person singular, Qal imperfect (plus a voluntative hê) of bîyn (ïévò ) [pronounced
bean], which means to discern, to perceive, to consider, to understand, to r e consider, to think something over
carefully. Strong’s #995 BDB #106. This is followed by the lâmed preposition and the femin in e s in g u lar noun
gachãrîyth (ú éø ç
ò Á àÇ ) [pronounced ahk h-ar-EETH], which means after-part, end, latter. Strong’s #319 BDB #31.
This is affixed to a masculine plural suffix, giving us, quite literally: I understand to their e n d . Several passages
speak to the end of the unbeliever: But the transgressors will be altogether destroyed. The posterity of the wicked
will be cut off (Psalm 37:38). But, You, O God, will bring them down to the lowest pit; men of bloodshed and deceit
will not live out half their days. Howe v e r, I will tr u st in You (Psalm 55:23). The hope of the godless will perish
(Job 8:13b). They are the enemies of the cross, whose end is destruction, whose god is appetite, and glory is in
their shame, who set their minds on earthly things (Philip. 3:17b–18).
By entering into the sanctuaries of God, Asaph received some Biblical instruction, and he understood, after that
instruction, as to what would happen to these men eventually. There is no pain or heartache on this earth which
is vaguely comparable to eternity in the Lake of Fire. So, if you find yourself angry at some unbeliever, just point
to him and say, “Lake of Fire for you, dude!” With all the resources of this earth, they could never make your life
as miserable as their eternity will be. In subsequent verses, Asaph will go into more detail concerning the end of
these infidels.
<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>
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The Wicked to Have a Terrible End, of Which We Should Be Mindful
Ce rtainly in slippe ry place s You place to the m
You cause to bring the m down to ruins.

Psalm
73:18

Ce rtainly, You se t the m in smooth [and
slippe ry] place s;
You will cause the m to be brought down to
de solation.

Obv iously, You hav e place d the m in pre carious and slippe ry place s
and You will cause the m to be brought down into ruin and de solation.
Let’s see how others have rendered this:
JPS (Tanakh)
NASB
The Septuagint
Young's Literal Translation

You surround them with flattery, You make them fall through blandishments.
Surely T h o u d o s t set them in slippery places; Thou dost cast them down to
destruction.
Surely Yo u h a v e appointed [judgements] to them because of their crafty dealings;
You have cast them down when they were lifted up.
Only, in slippery places Thou dost set them, Thou hast c a u s e d th e m to fall to
desolations.

We begin this verse with gake again; gAke ( àÇ ) [pronounced ahk e] means surely, certainly, no doubt, only, only this
once. Strong’s #389 BDB #36. We have the bêyth preposition followed by the feminine plural noun cheleqâh (äì
÷Èç)

c
[pronounced k hele-KAW ], which means smooth, slipper y places; smooth part, smoothness, flattery.
Strong’s #2513 BDB #325. This is followed by You place (or, set), which is followed by the untran s la te d lâmed
preposition affixed to them masculine plural pronoun. Literally, we have: Certainly, in smooth [and slippery] places
you set to them. Less word - fo r - word, we have: Certainly, you place them in smooth [and slippery] places. God
has placed them in a precarious place—they may not recognize this; however, God knows and Asaph knows that
their place of power and riches is a smooth and slippery place (it is plural in this verse to go with the plural object).
O n e fa lse move and they could tumble from grace. We find a parallel passage in Psalm 35:4–6: Let t h o s e b e
ashamed and dishonored who seek my life; let those be turned back and humiliated who devise evil against me.
Le t th e m b e like chaff before the wind. With the angel of Jehovah driving them on. Let their way be dark and
slippery with the angel of Jehovah pursing them. And Deut. 32:35: Vengeance is Mine, and retribution. In due time,
their foot will slip, for the day of their calamity is near.
Barnes: [They are] not in a solid and permanent position; not where their fo o th o ld wo u ld b e secure, but as on
s mo o th and slippery rock s, where they would be liable any moment to fall into the foaming billows. Howeve r
prosperous their condition may seem to be now, yet it is a condition of uncertainty and danger, fr o m wh ich they
must soon fall into ruin. In their prosperity, there is nothing of permanence or stability.41
The second line is only two words (plus a prefixed preposition). We begin with the 2 nd person masculine singular,
Hiphil perfect (with a 3 rd person masculine plural suffix) of nâphal (ì ôÇ ðÈ) [pronounced naw-FAHL], which means to
fall, to lie, to die a violent death, to be brought down, to settle, to sleep deeply. In the Hiphil, this means to cause
to fall, to cause to be brought down. Strong's #5307 BDB #656. We then have the lâmed preposition affixed to
the feminine plural noun meshôwgâh (ä àÈ |  î) [pronounced me-show-AW ], ruin, d e s o la tion. Job 30:3 38:27
c
Psalm 73:18 74:3 Zeph. 1:15.* Strong’s assigns
it a different number in the plural (#4876). BDB claims that there
is a slight spelling error (the difference between the plural for this word and the word that we find in this context is
a tiny dot inside the shîyn, which doubles the sh sound). The corresponding meaning for this word is deceptions,
wh ic h is n ot apropos for either passage found in the psalms (the only two passages in question). Two oth e r
explanations: (1) That this was simply the spelling that the word acquire d , a n d that it falls outside the normal
Hebrew words for the spelling of the plural. (2) This is a slightly different word, correctly spelled in the psalms, and
essentially meaning the same thing (meaning the BDB assigned and then rejected meaning is bogus from the getgo). Strong’s #4875 BDB #996. These two words together mean: You will cause to bring them down to desolation.
41
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We continue with our parallel passage, Psalm 35:8: Let destruction come upon him unawares; and let the net which
he hid catch himself into that very destruction, let him fall.
The idea is that they have not earned their place of prosperity, so to them, it is a slippery and precarious place. God
will, in the end, bring them down into desolation and ruin, which does not refer to a point in time, but in eternity when
they spend eternity in hell. You recall how Job appeared to actually discover the doctrine of eternal judgment; Asaph
apparently learned that doctrine in church (v. 17).42
Barnes: They are placed, not in a permanent condition, but in a c o n d ition from which they will be cast down to
destruction. Ruin is before them; and the end will demonstrate the justice of God. Nothing can be determined from
their present condition as to the question which caused so much perplexity, but in ord er to a proper solution, we
must wait to see the end.43
How the y hav e be e n for de struction in a
mome nt;
the y hav e ce ase d; the y hav e finishe d out from
te rrors.

How the y hav e be e n [se t up] for de struction in
[just] a mome nt;
Psalm
73:19 the y hav e come to an e nd; the y hav e finishe d
out from te rrors.

The y hav e be e n se t up for de struction to occur sudde nly;
the y hav e come to the ir e nd, and the ir e nd is te rror.
Let’s first see what others have done with this verse:
JPS (Tanakh)
NASB
The Septuagint
Young's Literal Translation

How suddenly are they ruined, wholly swept away by terrors.
How they are destroyed in a moment! T h e y a r e u tterly swept away by sudden
terrors!
How have they become desolate! Suddenly they have fa ile d ; they have perished
because of their iniquity.
Ho w h ave they become a desolation as in a momen t, T h e y h a v e b e e n
ended—consumed from terrors.

We begin this verse with gêyk ( é àA ) [pronounced ayche], which means how. It can be used as an interrogative or
as an exclamation. Strong’s #349 BDB #32. Then we have the 3 rd person plural, Qal perfect of to be, followed by
the lâmed preposition and the feminine singular noun shammâh (ä 
È Ç) [pronounced shahm-MAW H], which
means waste, devastation, horror. Strong’s #8047 BDB #1031. Then we have the bêyth preposition followed by
the masculine singular noun regaj (ò âÇ ø) [pronounced REH-gahì], which means moment. Strong’s #7281
BDB #921. We saw this used in Job 21:13: They spend their days in prosperity and in a moment they go down to
Sheol. Here, the final tra n s la tion would be: How they have been for devastation in a moment! Asaph simply
describes how they are set up in this life. They are satiated in life, only to be on the precipice; a push and they find
themselves falling into hell. Do not misinterpret this verse. It does not mean that their destruction and devastation
will last for a moment. It means that it will come upon them in a moment. They will go from their successful life
here on earth and suddenly, in a moment, find themselves under the wrath of God. Their calamity will come upon
them suddenly (Prov. 24:22a). But the day of the Lord will come like a thief, in which the heavens will pass away
with a roar and the elements will be destroyed with intense heat, and the earth and its works will be b u r n e d u p
(II Peter 3:10).
Now man—even the unbeliever—will complain to God, “You should not have made me this successful. You should
have beat me until I came to You.” would be his one response. However, had he not been successful, but had God
beat him down, he would have complained about that to God as well. So, God provides some infidels with great
success and others with pain. During the time that I write this, the youth of this country have tremendous material
blessings beyond what any prince of 200 years ago or more enjoyed. Their homes, their educational system, their
42
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possessions—no young prince could ha v e ima g ined such incredible material blessings. Yet, a huge number of
our youth enjoy these tremendous blessings. Are they thankful? Do they thank God for their blessings? Are they
even happy with these blessings? For most kids, it is a resounding no to each of those questions.
In the second line, we have the 3 rd person plural, Qal perfect of çûwph (ó { ñ) [pronounced soof], which means to
come to an end, to cease. Strong’s #5486 BDB #692. Then we have the 3 rd person plural, Qal perfect of tâmam
(í î
Ç 
È ) [p r o n ounced taw-MAHM] means to completely use up, to complete, to finish, to consume, to exhaust, to
accomplish, to spend, to be (spiritually) mature. The meanings are all related, but it is difficult to come up with a
word which can be used consistently. Obviously, this is a word which can be used in a positive or negative sense,
depending upon the context. In this context, the sense is negative. Strong's #8552 BDB #1070. Then we have
the mîn preposition followed by the feminine plural noun ballâhâh (ä äÈ È v) [pronounced bahl-law-HAW ], which
means terror, dreadful event, calamity, destruction. Strong’s #1091 BDB #117. This gives us: They have come
to an end; they have finished out from terrors. Throwing two verbs together like this is done for great emphasis.
The indication is that this is the e n d o f th e ir life and what comes next holds innumerable terrors. It is by
interpretation and the context of this passage that they have not come to the end of terrors (i.e., terrors are over
for them) but that they have come to their end and terrors await them. Isa. 47:11; “But evil will come on you which
you will not know how to charm away; and disaster will fall on you for which you c a n n o t atone. And destruction
about which you do not know will come upon you suddenly.”
What we have here is quite sobering, but it is something that any believer can take comfort in. If you are a believer,
particularly a growing believer, y o u will be unjustly persecuted or unjustly treated by those who have power and
authority; by those who have money and stature. You may want to lash out at these people, and, due to the
unjustness of their actions, you may feel justified. God will take care of them. If not in this life, then in the next. He
does not need our help to exact punishment upon a believer or unbeliever who has unfairly treated a believer. For
the unbeliever, it is simple—no matter what happens to them in this life, they will spend eternity in the Lake of Fire.
Each moment o f their eternal existence will be more painful and involve more conscious suffering than they ever
put you through for your entire life. So, kick back, allow God to discipline the believer; and allow God to deal with
the unbeliever as He sees fit and in His own time. If you are concerned, upset, and beside yourself because of the
way an unbeliever has caused misery in your life, then go to this psalm for comfort. They will pay and God will see
to it that they pay.
As a dre am from an awake ning of my Lord
in an awake ning the ir image You de spise .

Psalm
73:20

Just as a dre am from a waking up of my Lord
You de spise the ir image in [the ir] awake ning
[or, You despise their image upon awakening].

Just as it would be , waking up from a dre am of my Lord,
You will de spise the ir image whe n the y awake n afte r de ath.
This exact meaning and translation of this verse appears, at least upon first glance, that it will be difficult. Let’s see
what others have done to begin with:
CEV
The Emphasized Bible
God’s Word™
JPS (Tanakh)
KJV (updated)
NASB
Owen's Translation
The Septuagint

They will disappear, Lord, despised like a bad dream the morning after.
<As the dream o f h im that taketh> O My Lord! <when rousing thyself up> <their
shadowy being> [or, semblance] wilt thou despise.
As [someone] gets rid of a dream when he wakes up, so you, O Lord, get rid of the
thought of them when you wake up.
When You are aroused You despise their image, as one does a dream after waking,
O Lord.
As a dream when one awakens; so, O Lord, when You awaken, You will despise
their image.
Like a dream when one awakes, O Lord, when aroused, Thou wilt despise their form
[or, image].
Like a dream when one awakes, Lord, on awaking their phantoms you despise.
As the dream of one wakening, O Lord, in Your city, You will despise their image.
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As a dream from wakening, O Lord, In awaking, their image Thou despisest.

We begin this verse with the kaph preposition (lik e, as) followed by the masculine singular noun chãlôwm (í | ìçÂ)
[pronounced k hua-LOHM], which means dream. Interestingly enough, this is a word which o c curred 34 times in
the book of Genesis (when dreams were a common way of God speaking to man) whereas this word is found but
once in the book of Psalms—here (and, after the giving of the Law, it only occurs three more times in the remainder
of the Law). Strong’s #2472 BDB #321. Then we have the mîn preposition followed by the Hiphil infinitive construct
of qîyts (õé÷ )ò [pronoun c e d k e e ts]44, which means to be aroused out of sleep, to be aroused from the slumber of
death, to be awak ened. This verb is found only in the Hiphil. Strong’s #6974 BDB #884. This is followed by the
masculine plural noun gâdôwn (ï | ã àÈ ) [pronounced aw-DOHN], the wo r d we often know as adonai; and this word
means lord, master, owner, superior, sovereign. It is a word used of both man and God; and here of God. Here,
however, what you do not see in your translation, is that this word is in the plural with a first person singular suffix,
making it gãdônây (é ðÈÉã àÁ ) [pronounced uh-doh-NAY]. When it comes to the plural, we can either interpret this as
referring to the Trinity or as an intensification of the noun. Strong’s #113 BDB #10. The construct would indicate
that this should read: Like a dream from an awakening of my Lords; however, the other translations put this in the
vocative form, giving us: Like a dream from an awakening, my Lords...
In the second line we have the bêyth preposition followed by the Hiphil infinitive construct of jûwr (ø { ò) [pronounced
ìoor], and it means to rouse onself, to awak e. The Hiphil means to cause one to be awak e, to cause one to be
stirred up. Strong’s #5782 BDB #734. Then we have the masculine singular noun (with a 3 rd person masculine
plural suffix) tzelem (íìö) [pronounced TSEH-lem], which means image. Strong’s #6754 BDB #853. The verse

concludes with the main verb of the second line, the 2 nd person masculine singular, Qal imperfect of bâzâh (ä Èæ v)
È
[p ronounced baw-ZAW ], which means to despise. The Niphal is given a different Strong’s number (#5240).
Strong’s #959 BDB #102. In awakening [or, in a stirring up], their image You despise.
To ‘splain what is occurring h e r e , much like awakening from a deep, dream-drenched sleep, we awake from life
to our eternal existence. It is like awakening from a dream. When the rich and successful infidel awakens, God
despises their image (which is no longer in bodily form). The resurrection of the dead unbeliever is taught in the
Old Testament as well as in the New. Now, to properly inte r p r e t this passage, we are not really speaking of the
awakening of the unbeliever after, but of the awak ening of God when judging the infidel. Now, God has not been
asleep. It is not as though the unbeliever got in under the radar. The unbeliever did not commit some sins that God
didn’t have time to get to or just plain overlooked. This was a part of God’s plan. He allowed the u n b eliever to
prosper. What we have here is an anthropopathism; God does not wak e up. He does not hit the alarm and mutter,
Oh, hell, I wonder what happened while I was asleep. God is ever vigilant, He is always awake, He doesn’t miss
anything, and He is omniscient. To the psalmist, when God chooses to judge the infidel in question, it is as though
God suddenly woke up. This is the meaning of the first part of this verse. When God suddenly awakens, he looks
upon this infidel and despises him. But note, the psalmist doesn’t say that God despises the infidel, but rather his
image.
Now, it is difficult from this verse to determine if the s e c o n d a wak ening mentioned refers to God or to the
resurrection of the unbeliever. There is no possessive pronoun; the verb is not in the perfect or imperfect (which
would then require a number and gender), but it is in the Hiphil infinitive c onstruct. Since an awakening is
referenced in the previous line and since that awakening is that of the unbelieving infidels, it would seem that we
could apply that as well to this second line. That is, that we are still speaking of the awakening after death of the
unbeliever. Now, the KJV took this to refer to God awak ening, which Zodhiates explains by saying that it only
appears as though God is sleeping; the unbelieving infidel has led a life of unbridled sensuality mixed with material
blessings, giving the impression that God is away elsewhere. However, at the end time, God will be stirred up and
render what is deserved to this man.45
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Now, it is interesting that Asaph does not delve into the Lake of Fire, but simply indicates that a time of retribution
will come upon the successful, but negative unbeliever here. There is no detail as to the afterlife for the reprobate,
but the implication is, particularly from this verse, that it will be a conscious state. Just as a dream from a waking
up of my Lord You despise their image in [their] awakening [or, You despise their image upon awak ening].
As some of you realize, I am not the biggest fan of thought-for-thought translations, however, they do have their
place. The New Living Translation adver tis es itself as being the Bible that you read and instantly understand
what you have read. Although they sometimes sacrifice accuracy in order to make this true, it is essentially a
true statement. Therefore, to help you from getting bogged down in this verse-by-verse examination, here is...
The Ne w Liv ing Translation of Psalm 73:15–20
If I had really spoken th is way [i.e., sincerely questioning God’s
righteousness],
I would have been a traitor to your people.
So I tried to understand why the wicked prosper.
But What a difficult task it is!
Then one day I went into your sanctuary, O God,
And I thought about the destiny of the wicked.
Truly, you put them on a slippery path
and send them sliding over the cliff to destruction.
In an instant they are destroyed,
swept away by terrors.
Their present life is only a dream that is gone when they awake
When you arise, O Lord,
You will make them vanish from this life.

<<Re turn to Chapte r Outline >>

As yo u will note, while we did some serious
word by word sluggin g it out, the NLT
seemingly effortlessly gives us a rendering
here which appears to say essentia lly what
my interpretations have said. Asaph has not
been a sserting that there is a problem with
God’s r ig h teousness, but he simply was
trying to understand wh y the wicked
prospered (which wa s a difficult task).
When going in to the sanctuary of God for
Bible teaching, it became clear to him. The
reprobate only enjoys this present life; when
he awakens, all that he accumulated will be
destroyed.

<<Re turn to the Chart Inde x>>

God’s Word Straightens out Asaph
Whe n le av e ns [itse lf] my mind
and my kidne ys, I sharpe n.

Psalm
73:21

Whe n my mind ruminate s
the n I sharpe n my e motions.

Whe n my mind first conside re d this matte r, the n my e motions we re stung.
Let’s first see what others have done with this verse:
CEV
The Emphasized Bible
God’s Word™
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
The Septuagint
Young's Literal Translation

Once I was bitter and brokenhearted.
But my heart had g r o wn e mb ittered [or, embittered itself], And <in my reins> [or,
inmost mind, affections] had I received wounds;...
When my heart was filled with bitterness and my mind was seized [with envy].
My mind was stripped of its reason, my feelings were numbed.
If my heart should grow bitter, And I should be pricked in my reins:...
When my heart was embittered, And I was pierced within [lit., in my k idneys].
For my heart has rejoiced, and my reins have been gladdened.
For my heart doth show itself violent, And my reins pricked themselves.

As you might guess, this will be a tad bit more difficult tha n the previous verses. The translation will be fairly
difficult, which will make the interpretation difficult as well. What I will end up with will be considerably different than
wh a t we have in the other translations. We begin with the conjunction kîy (éò ) [pronounced k ee], wh ic h me a n s
when, that, for, because. Strong's #3588 BDB #471. The verb is next, which is the 3 rd person masculine singular,
Hithpael imperfect of châmêts (õîA çÈ) [pronounced k haw-MAYTS], which means to leaven. It is foun d th is wa y in
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Ex. 12:19–20, 34, 39 Hosea 7:4. It is also found in here, Psalm 71:4 (you couldn’t even guess from your translation
what word translates châmêts) and Isa. 63:1. Alth o u g h we can’t say much about the two passages in psalms, if
dyed is the correct concept of this word in Isa. 63:1, and leavened is proper for the passages in the Law, then what
we have here is a process, and a process which requires time for completion. The Hithpael is the reflexive of the
Pie l (which is generally the intensive stem). This is the only time this verb is found in the Hithpa e l s te m.
Strong’s #2556 BDB #329. The subject of the verb is the masculine singular noun lê bva bv (á áÇ ìÅ) [pronounced laybVBAHV], which means mind, inner man. Strong’s #3824 BDB #523. This gives us: When my mind leavens itself...
My educated guess, given the reflexive nature of the verb and given the fact that this refers to some sort of an inner
process, I would reasonably guess that this verb could mean to r uminate, giving us: When my mind ruminates...
This is obviously what Asaph has been doing. He has been to Bible class and has heard expository teaching on
this matter; he then wrote a psalm about it. Given the vocabulary and the subject matter, either he was taught the
book of Job or he was simultaneously studying that as well.
The second line begins with the wâw conjunction, which could either continue the kîy conjunction or provide a time
frame when the kîy conjunction is completed. Next we have the feminine plural noun kileyâh (ä éÈ ìÓ ò) [pronounced
k ile-YAW H], which means k idneys. It is always in the plural and means k idneys. (See Ex. 29:13 Lev. 3:4, 10, 15).
This word can generally be construed to mean emotions. Strong’s #3629 BDB #480. We would expe c t th is to
be the subject of the verb; however, the verb is the 1 st person singular, Hith p oel imperfect of shânan (ï ð 
)
-È
[pronounced shaw-NAHN], which means to whet, to sh a r p e n . Strong’s #8150 BDB #1041. The Hithpoel is
apparently another fo r m o f th e in te n sive reflexive. So, Asaph is acting upon himself to sharpen or to whet his
kidneys. How should you take this? Perhaps as he ruminates on these things that his emotio ns are
sharpened—that is, his emotions were pricked or stung.
My guess for interpretation is that, the more that the more that Asaph ruminates on this matter, th e more his
emotions are caused to become hurt and angered. I can think of people who have purposely attacked and maligned
me, and, you had better damn well bet that I would like God to deal with them, and quickly (and I would certainly like
to watch). So, when I ruminate o n the injustices which I have endured, my emotions are stung or pricked; and I
believe that is how we should understand this verse.
This is one of the few parallels that we find between this and the Psalm 50, written by Asaph. Asaph, throughout
much of this psalm, is concerned about the inaction of God. He wants to see God take His revenge out agains t
the infidel. He is tired of seeing the infidel live successfully. In Psalm 50:21, it is God speakin g , and he has
observed various sins in Israel (vv. 16–20), and then he says, “There things you have done, and I have kept silent.
You thought that I was just like you. I will reprove you, and state [my case] before your eyes.” (Psalm 50:21). There
will be an eventual reckoning. There will be an settling of all accounts. So Asaph stated in this passage, as well
as in the passage which follows (v. 27 specifically).

And I [was] brutish and I did not know;
[like ] animals, I was with You.

Psalm
73:22

Furthe rmore , I was thoughtle ss and I did not
know;
I was like an animal [in my thinking] toward
You.

Furthe rmore , I was acting without thinking and without an unde rstanding of Your plan;
I be hav e d like an animal in my thinking toward You.
In this verse, Asaph catches himself. He has been ruminating on these matters; he is upset, and he realizes that
his feelings actually concern God directly and that he is r eproaching God’s justice and righteousness, and he
upbraids himself at this point. Now the various translations:
JPS (Tanakh)
NASB
Owen's Translation
The Septuagint
Young's Literal Translation

I was a dolt, without knowledge, I was brutish toward You.
Then I was senseless and ignorant; I was lik e a beast before Thee.
I was stupid and I did not know; like beasts, I was toward Thee.
But I [was] vile and I knew not; I became brutish before You.
And I am brutish, and do not know. A beast I have been with Thee.
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We begin this verse with the 1 st person, personal pronoun (which often implies the verb to be); this is followed by
the masculine singular noun bazar (øò v) [pronounced BAH-ìahr], which means brutishness, animal-lik e in one’s
-think ing, stupid, ignorant. It is only found in poetry. Its cognates are related to animals. The idea is that the thinking
of an animal is limited; it is completely self-serving; and it is over-bearin g. Strong’s #1198 BDB #129. This line
does not end prior to the wâw conjunction which comes next, as the verb will be in the pausal form. What we have
is the negative and then the 1 st person singular, Qal imperfect of to know. This gives us: I [was] brutish and I did
not know. Throughout this psalm, Asap h h a s made some true observations—that there are some men who are
very rich and successful and yet absolutely godless. This observation has caused Asaph to question God and His
judgment. Asaph here recognizes just how stupid tha t is. God (1) knows all the facts, and (2) is the epitome of
perfect justice. Therefore, His treatment of anyone is the result of his perfect justice and omniscience. Now, if you,
in your prayers, ask God to kick someone butt, for whatever reason; that is generally okay (unless your request is
based upon mental attitude sins). However, if He chooses not to, then we do not need to question His judgment
in this matter.
In the second line, we beg in with th e feminine plural noun b ehêmâh (ä îÈ äÈ v) [pronounced b ehay-MAW ], which
c braying of a mule. Strong’s #929
means mammal, beast, animal, cattle. It is an onomatopoetic word, imitating the
st
BDB #96. This is followed by the 1 person singular, Qal p e r fe c t o f to be followed by the preposition i îm (í ò)ò
[pronounced ìeem], which means with, at, by near. Strong’s #5973 BDB #767. With this preposition is th e 2 nd
person ma s c u line singular suffix. This gives us: Animals, I have been with You. We could reasonably get away
with in s e r tin g lik e at the beginning of this line, giving us: [Like] animals, I have been with You. Another way to
understand this is as we would a singular use of that noun. This would give us: I was a beast with You. We are
simply talking about Asaph’s reasoning and thinking relative to God. His thoughts all centered on himself. He was
je a lo u s o f these men; they had perhaps treated him badly; and he simply wanted God to smash them, an d h e
wanted to watch. He recognizes that his thinking is completely self-serving and does not capture the entire picture.
If a dog were to reason with us why he should eat a raw piece of steak, his arguments to us would sound like our
arguments to God. God k n o ws th e end from the beginning. Certainly, we will, as believers, be misunderstood,
under appreciated, maligned and slandered (and there are many times when we will, to a certain degree, earn this
treatment). God know what end He has planned for us. Regardless of the circumstances, we simply need to trust
God with the outcomes. We do not need mental attitude sins, we do not need to question God, we do not need to
sue anybody, we do not need to verbally attack or slander anyone else. In these actions, we behave like stupid
animals before God and God has given us enough wisdom in His word to grasp what it is we need to know.
And I [am] continually with You;
You hav e he ld with a hand of my right.

Psalm
73:23

Ye t I [am] continually with You;
You hav e he ld onto my right hand.

Ye t, I hav e continually be e n with You
and you hav e he ld onto my right hand.
Asaph has spent much of this c h a p ter complaining about God blessing infidels. However, in the previous verse
and in this one, Asaph begins to realize that God knows what He is doing. Furthermore, what Asaph has enjoyed
that the men of whom he complained did not, was that God guided him by the hand through life. God, the God Who
created the universe, had a personal relationship to Asaph, which was far superior to anything that these men could
imagine. First the other translations:
JPS (Tanakh)
NASB
The Septuagint
Young's Literal Translation

Yet I was always with You, You held my right hand.
Nevertheless, I am continually with Thee; Thou hast taken hold of my right hand.
Yet I am continually with You; You have held my right hand.
And I am continually with Thee, Thou hast laid hold on my right hand.

This verse begins with the simple connective and the 1 st person personal pronoun followed by the adverb tâmîyd
È ) [pronounced taw-MEED], which means continuously, continuity. Stro n g ’s #8548 BDB #556. This is
( ãé î
.
followed by with You, giving us: And I [was] continuously with You... He has complained about God treating these
infidels too graciously when Asaph realizes that, all during this time , G o d h a s b e e n with him. How can one
complain if the Creative God of the Univ erse is with you at all times? This shows absolute graciousness from at
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least two angles: (1) Asaph does n ot deserve God’s graciousness. Furthermore, he is complaining about God’s
justice with regards to a certain class of men; yet God remains with him. (2) Secondly, how can Asaph complain
about anything, when God is always with him? God is not with these unbelieving men. God does not bless them
personally. God will not bring them into eternity. Asaph has all these things, so he has no reason to complain. It
is like a billionaire complaining because he just doesn’t like the shade of green used on money.
As Barnes puts this: I a m k e p t b y Yo u in the land of the living; I am permitted to abide in Your presence; I am
allowed to hope in Your mercy. Notwithstanding, my low and unworthy views, notwithstanding my doubts about the
justice of the Divine administration, notwithstanding my e n vy a t th e prosperity of the wick ed, and my spirit of
complaining against God, I am not driven away from God; I am not banished from H is p r e sence, or cut off from
His favour. W ell may we marvel when we reflect on our thoughts about God, that He has not r isen in His anger,
and banished us from His presence for ever and ever.46
In the second line (with You is in its pausal form), we have the 2 nd person masculine singular, Qal perfect of gâchaz
(æ ç
Ç àÈ ) [pronounced aw-KHAHZ], which means to grasp, to tak e hold of, to tak e possession of. Strong’s #270
BDB #28. This was one of the many verbs also found in Job 21. This is follo we d b y in a h a n d o f (the bêyth
preposition is often used with this verb to indicate the object of the verb). Then we have the feminine singular noun
(with a 1 st person singular suffix) yâmîyn (ïéîò Èé ) [p r o n o u n c e d yaw-MEEN], which means the right hand, the right
side. Strong’s #3225 BDB #411. This gives us: You have taken hold of my right hand. The idea is simple: Asaph
has been complaining about God’s gracious treatment of the infidel, and then he suddenly realizes how God has
blessed and kept him as well. God’s taking of Asa p h’s right hand provides him with guidance, protection and
assurance. No unbeliever has this. Barnes: You have been to me as a Protector and Friend. You have not been
angry at my unk ind and ungrateful thoughts; You have not banished me eternally from Your presence.47
In Your counse l You le ad me
and afte rward [in] honor, You will take me .

Psalm
73:24

With Your counse l [wisdom and purpose ], You
le ad me [into a path of ble ssing];
and afte rward You will re ce iv e me [in] honor.

With Your counse l and wisdom, You le ad me onto a path of ble ssing in this life
and the n You re ce iv e me in gre at honor in e te rnity.
First, what others have done:
The Emphasized Bible
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
NRSV
The Septuagint
Young's Literal Translation

<By thy counsel> wilt thou guide me, And afterwards <unto glory> wilt thou stake me
[or, And afterwards shalt thou gloriously tak e me].
You guided me by Your counsel and led me toward honor [oth e rs, and afterward
receive me with glory).
According to Thy counsel wilt Thou lead me, And afterward receiv e me to honour.
W ith T hy counsel Thou wilt guide me, And afterward receive me to glory [o r, with
honor].
You guide me with y o u r counsel, and afterward you will receive me with honor [or,
to glory].
You have guided me by Your counsel, and You have taken me to Yourself with glory.
With Thy counsel Thou dost lead me, And after honour dost receive me.

We begin with the bêyth preposition and the feminine singular noun iêtsâh (ä öÈ òÅ) [pronounced ìay-TZAW ], which
means counsel, advice, wisdom, purpose. Strong’s #6098 BDB #420. Affixed to this is the 2 nd person masculine
singular suffix. The main verb is the 2 nd person masculine singular (1 st person singular suffix), Hiphil imperfect of
nâchâh (ä ç
È Èð) [pronounced naw-KHAH], which means to lead, to guide, to lead into a p a th o f b le s sing.
Strong’s #5148 BDB #634. This gives us: In (or, with) Your counsel (or, wisdom and purpose) You lead me [into
a path of blessing].
46
47
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Some parallel passages would inc lu d e Psalm 32:8: I will instruct you and teach you in the way which you should
go; I will counsel [and guide] you with My eye upon you. Psalm 48:14: For such is God, our God forever and ever;
He will guide us until death. Isa. 58:11: “And Jehovah will continually guide you and satisfy your desire in scorched
places, and give strength to your bones; and you will be like a watered garden, and like a spring of water whose
waters do not fail.”
Barnes comments: W ith Your advice, with Your teaching...implies two things: (a) his belief that God would do this,
notwithstanding his folly; and (b) his pu r pose that God should be his guide now. He would no longer murmur or
complain, but would entrust all to God, and allow himself to be led as God should be pleased to direct him.48
The second line begins with the wâw conjunction and the adverb gachar (ø ç
Ç àÇ ) [p r o n ounced ah-KHAHR], which
b
means behind, afterwards. Strong’s #310 BDB #29. Then we have the word kâ bvôwd (ã | á 
È ) [pronounced k aw VODE] and it refers to glory, abundance, or honor. Strong's #3519 BDB #458. We would really expect to see this
preceded with a preposition in this context, but it is not in the Hebrew (it is, however, preceded by the preposition
with [ìåô] in the Greek). The main verb is th e 2 nd p e r son masculine singular, 1 st person singular suffix, Qal
imperfect of lâqach (ç ÷Ç ìÈ) [pronounce d la w- KAHKH ] which means to tak e, to tak e from, to tak e in marriage, to
seize. Strong’s #3947 BDB #542. This gives us: And afterwards, [with] honor You will take me.
Barnes: And You have led me along the path of the present life in the way in which You would have me to go, You
will then receive me to Yourself in heaven—to a world where all will be clear; where I will never have any doubts in
regard to Your being, to th e ju s tice of Your dispensations, or to the principles of Your government.49 You really
cannot beat what Asaph has. God guides him on a daily basis, taking his hand, protecting him and steadying him;
then, God will take Asaph into eternity. The unbeliever or unbelievers about whom he complains has none of this.
We have the final resolution of all things here: Asaph is received by God into glory (or, with honor); for the infidel,
the o p p o site is the case. How can Asaph object to this? He is facing eternal riches, glory and honor, while the
infidels of whom he speaks will face the Lake of Fire for their eternal reward.
<<Re turn to Chapte r Outline >>

<<Re turn to the Chart Inde x>>

God Evens out Everything in the End and Asaph Boasts of His Works
Who [is the re ] to me in the he av e ns
and with You, I do not de sire in the e arth.

Psalm
73:25

Who [is the re ] for me in the he av e ns [but
You]?
And with You, I do not de sire [anything] in the
e arth.

Who is in the he av e ns for me but You?
And with You, I do not de sire anything e lse in this e arth.
The idea behind this verse is quite simple: Asaph’s eternal reward awaits h im in h e aven; God awaits him in the
a fte r life. What occurs here on earth is inconsequential by comparison (however, it is not inconseq u e n tia l in
importance). First, what others have done:
The Emphasized Bible
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB

48
49

Whom have I in the heavens? And <compared with thee> there is nothing I desire
on earth.
Whom else have I in heaven? And having You, I want no one on earth.
Whom have I in the heavens? And if You are mine, the earth does not delight me!
Whom have I in heaven but Thee? And besides Thee, I desire nothing on earth.
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For what have I in heaven [but You]? And what have I desired upon the earth beside
You?
Whom have I in the heavens? And with Thee none I have desired in earth.

This verse begins with the interrogative particle mîy (éîò ) [pronounced mee], which is generally translated who (or,
whom). Strong’s #4310 BDB #566. This is followed by to me in the heavens. This gives us: Who [is there] to me
in the heavens? This fig ure of speech is called an affirmative negation. It demands a negative response. The
reader should be thinking, no one.50
The next couple words are difficult. I want to place them with both the previous line and the one to come. Because
we have no pausal forms in this verse, the wâw conjunction here generally would mark the beginning of the second
line. We have the wâw conjunction (of course) and Asaph’s favorite preposition i îm (í ò)ò [pronounced ìeem],
which means with , a t, b y, n e a r . Strong’s #5973 BDB #767. Affixed to the preposition is 2 nd person masculine
singular suffix, so we have, so far, and with You.51 What, of course, we would like to see is a translation such as:
Whom [is there] for me in the heavens [but You]? We go to John 6:67–68 for a parallel passage: Jesus said
therefore to the twelve, “You do not want to go away also, do you?” [referring to disciples who deserted Him].
Simon Peter answered Him, “Lord, to whom shall be go? You have words of eternal life .” Ps alm 16:2: I said to
Jehovah, “You are my Lord; I have no good besides You.”
W e continue with the negative particle and the 1 st person singular, Qal perfect of châphêts (õ ôÅ ç
È ) [p r o n o u n c e d
k haw-FATES], which means to will, to desire, to tak e pleasure in, to long to, to be inclined to. This is another of the
words found in both Job 21 and Psalm 73. Strong’s #2654 BDB #342. Then we have in the earth (or, in the land).
Literally, we have: And with You, I do not desire (or, tak e pleasure) in the earth (or, land). We might get away with:
And with You, I desire nothing in the earth. This rendering makes a bit more sense to us. The negative is lôg (àÉì or
à | ì) [pronounced low], which means not, no. This generally negates the word immediately following it. Lôg is the
absolute negation. Whereas, gal (ì à ) might be dehortative,52 lôg is prohibitive. What we do not have is this word
used as a substantive, meaning none. Strong’s #3808 BDB #518. Given this information, it may be more accurate
to render this second line as: And with You, I do not desire [anything] in the earth.
Barnes: You are all-sufficient; You meet and satisfy the wants of my nature. All my happiness is in You; no one
on earth could be substituted in Your place, or be to me what You are as God.53
The general meaning of the verse fits in well with the context. Asaph is taking the overall look on this s itu a tion,
realizing that, with God, he would take no pleasure in the things of the earth. Obviously a radical concept, but it
makes me think of a radio show this morning where two sisters are d r iv in g th e ir k ids through the mountains or
woods, and the one sister, whose SUV it is, asks the other to drive. She does, and a deer darts out in front of her,
causing her to crash and total the vehicle (the women and the children were safe, however). A police o fficer
surveyed the accident, and confirmed that it was an unavoidable accident. Sometime later, the sister whose SUV
it was, wanted money from the first sister to replace the SUV (she apparently did not want to risk her own insurance
rates by contacting her own insurance company). Obviously, the end result is a division between the two families,
and it is simply over money—it is over the goods and material things of this life. How excellent it would have been
for the first sister to adopt the philosophy of this verse: And with You, God, I do not desire [anything] from this world.
God protected them and their children, but He also provided them with a test; a test that the first sister obvious failed
miserably. You must decide whom you will serve—God or money.
Consume d, my fle sh and my mind
a rock of my mind and my portion [of] God [is]
fore v e r.

Psalm
73:26

M y fle sh and my mind hav e pe rishe d;
[but] the rock [or, stability] of my mind and my
portion [from] God [are ] fore v e r.

50
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Also, in this particular case, this could also be translation and Your people (the difference is a simple vowel point).

52

Dehort means to dissuade, to persuade against.
Slightly updated from Barnes’ Notes; Psalms, Volume 2; F. C. Cook, editor; reprinted 1996 by Baker Books; p. 261.
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Both my fle sh and my mind will be use d up;
but the stability of my mind and my portion from God is fore v e r.
First, here’s what others have done with this:
The Emphasized Bible
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
NEB
NRSV
REB
The Septuagint
Young's Literal Translation

Failed have my flesh and my heart, <The rock of my heart—and my portion> is God
unto times age-abiding.
My body and mind fail; but God is the stay [lit., rock ] of my mind, my portion forever.
My flesh and my heart may fail— The refuge of my heart a n d my portion is Elohim
forever.
My flesh and my heart may fail; But God is the strength [lit., rock ] of my heart and my
portion forever.
Though heart and body fail [so one manuscript; others add the rock of my heart], yet
God is my possession for ever.
My flesh and my heart may fail, but God is the strength [Heb., rock ] of my heart and
my portion forever.
Though heart and body fail, yet God is the rock of my heart, my portion for ever.
My heart and my flesh have failed; but G o d [is] of my heart and God is my portion
forever.
Consumed hath been my flesh and my heart, The rock of my heart and my portion
is God to the age.

The first word is the verb, which is not unusual. It is the 3 rd person masculine singular, Qal perfect of kâlâh (ä ìÈ 
È)
[pronounced k aw-LAW H], which means to complete, to finish, to accomplish, to be fulfilled (Ex. 39:32 I Kings 6:38
Job 21:13 Daniel 12:7). This can take on the meaning, a derivative of the previous meanings, to be made prepared,
to be made ready for someone (Prov. 22:8). It means to be past, to have gone by (Gen. 41:53 Isa. 24:13). It also
means to be consumed, to be spent, to be wasted, to be destroyed, to perish, to waste awa y (Gen. 21:15
I Kings 17:16 Jer. 16:4 Ezek. 5:13). The latter set of meanings appear to be applicable when the subject is soul,
spirit, eyes or reins, which is the case before us. It is important to establish this use because this same verb is
found in Job 21; and we would expect the verb to be used in a similar way in these parallel passages. However,
the meanings are different in the two passages. Strong's #3615 BDB #477. Now, in the English, when we have
two singular nouns hooked together by a conjunction and used as the subject of a sentence, the verb is then in the
plural form, because th e r e are two or more things. However, in the Hebrew, the verb will be in the singular form
( a s we have here). The subjects are: (1) the masculine singular nouns sh egêr (øàA ) [pronounced sh eair], whic h
means flesh, meat, k in. Strong's #7607 BDB #984. And, (2) th e ma s c u lin e c s ingular noun lê bva bv (á áÇ ìÅ)
[pronounced lay b-VBAHV], wh ich means mind, inner man. Strong’s #3824 BDB #523. Both of these have 1 st
person singular suffixes. T h is g iv es us: My flesh and my mind have been spent (or, have perished). Asaph
appears to be speaking of the end of his life on this earth. There are parts of us which just do not go on to the next
life. The word for flesh here is also used of the meat of animals (Ex. 21:10 Psalm 78:20, 27). The vision given us
here is one where the meat of are bones are left behind; there are portions of our mind which are left behind when
we go into the eternal state.
We string two subjects together in the second line as well; however, there is no verb. We begin with the masculine
singular construct of tsûwr (ø { ö) [pronounced tzoor] means rock , cliff. Strong’s #6697 BDB #849. This is followed
by the masculine singular noun lê bva bv, again, which means mind, inner man. Strong’s # 3 824 BDB #523. Then
we have the wâw conjunction and th e ma sculine singular noun chêleq (÷ ì ç
Å ) [pronounced KHAY-lek ], which
means portion, tract, territory, share, allotment. Although this generally refers to a land allotment, particularly in the
book of Joshua, this is not always the case. Strong’s #2506 (and #2511) BDB #324. Affixed to both nouns is the
1 st person singular suffix. This is followed by Elohim and the lâmed preposition and the masculine singular noun
iôwlâm (í ìÈ | ò) [pronounced ìo-LAW M], which means long duration, perpetuity, antiquity, futurity. With the lâmed,
it means forever. Strong’s #5769 ( & # 5 8 6 5 ) BD B #761. This gives us: A rock of my mind and my portion [or,
allotment] [of] God [are] forever. We might go with: The stability of my mind and my allotment [is with] God forever.
There are parts of us which are left behind when we go to the eternal state and parts of us which go on forever.
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Here, in this verse, Asaph distinguishes between them. He also confirms our eternal reward from God. There is
a stable portion of our minds, our spirit, if you will, which will remain with God forever. We have an allotment from
God. These things far exceed anything that we could have here on earth.
Again, the New Living Translation gives us a very satisfying rendering of this passage. The CEV, also a thoughtfor-thought translation, is not nearly as smooth.
Two Thought-for-Thought Translations of Psalm 73:21–26
NLT
Then I realized how bitter I had become,
how pained I had been by all I had seen.
I was so foolish and ignorant—
I must have seemed like a senseless animal to you.
Yet I still belong to you;
you are holding my right hand.
You will keep on guiding me with your counsel,
leading me to a glorious destiny.
Whom have I in heaven but you?
I desire you more than anything on earth.
My health may fail, and my spirit may grow weak,
but God remains the strength of my heart;
he is mine forever.

CEV

Once I was bitter and brokenhearted.
I was stupid and ignorant,
and I treated you as a wild animal would.
But I never really left you, and you hold my right hand.
Your advice has been my guide,
and later you will welcome me in glory.
In heaven I have only you,
and on this earth you are all I want.’
My body and mind may fail,
but you are my strength and my choice forever.

<<Re turn to Chapte r Outline >>

For, be hold, Your far one s will pe rish;
You cause e xte rmination to all committing
adulte ry away from You.

<<Re turn to the Chart Inde x>>

Psalm
73:27

Be cause , inde e d, those far from You will
pe rish;
You e xte rminate all [those ] fornicators away
from You.

Liste n—those who choose to re main distant from You will pe rish;
You will cause the e xte rmination of those who fornicate against You.
Asaph contin u e s to fo c u s on eternity with this verse; he looks at those who are lost, those of whom he was
previously jealous. First, what others have written:
The Emphasized Bible
God’s Word™
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
NKJV
The Septuagint
Young's Literal Translation

For lo! 5They who are far from thee5 shall perish, Thou hast put an end to every one
who wandered unchastely from thee.
Without a doubt, those who are far from you will die. You d e s troy all who are
unfaithful to you.
Those who keep far from You perish; You annihilate all who are untrue to You.
For, lo, th o s e wh o are estranged from You will perish; You destroy all those who
wantonly forsake You.
For, behold, those who are far from Thee will perish; Thou hast destroyed all those
who are unfaithful to Thee.
For indeed, those who are far from You shall perish; You have destr o yed all those
who desert You [or, are unfaithful to You] for harlotry.
For, behold, they th a t r e mo v e themselves far from You will perish; You have
destroyed everyone that goes a whoring from You.
For, lo, those far from Thee do perish, Thou hast cut off every one, Who is going a
whoring from Thee.
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The general idea looks fairly simp le: these are those who are the unsaved, the lost, the fallen—those who have
chosen to remain apart from God. We begin with the explanatory conjunction kîy and the demonstrative particle
hên, which I would think would be idiomatic for something, but as you s e e from the translations above, the
translators went with the strictly literal rendering. Then we have the ma sculine plural adjective râchôq (÷ | ç øÈ)
[pro n o unced raw-KHOHK], which means distant, far. Here, when used as a substantive with the 2 nd person
masculine suffix, it means Your far-away ones; Owen renders this one word those who are far from thee. I’m not
making fun of Owen, as the Greek uses s ix wo r d s to r e nder this one Hebrew word as well. Strong’s #7350
BDB #935. Then we have the main verb, which is the 3 rd person masculine plural, Qal imperfect of gâ bvad (ã áÇ àÈ )
[pronounced awb-VAHD], which means to perish. Strong's #6 BDB #1. This gives us: For, behold, Your far ones
will perish. Interestingly enough, those who are far from God ar e c a lled Your far ones; but, after all, God is the
Creator of all. In this sense, we belong to Him and are beholden to Him; and some have chosen to remain afar off.
They will perish. Psalm 37:20: But the reprobates will perish; and the enemies of Jehovah will be like the glory of
the pastures. They vanish—like smoke, they vanish away.
The second line begins with the 2 nd person masculine singular, Hiphil imperfect of tsâmath (ú î
Ç öÈ ) [pronounced
tsaw-MAHTH], which means to put an end to, to exterminate. The Hiphil is the causative stem. Strong’s #6789
BDB #856. Then we have the masculine singular construct of all followed by the Qal active participle of zânâh (ä
ðæÈ)
[pronounced z a w-NAW ], which means to commit adultery, to fornicate, to [sexually] pursue. Strong's #2181
BDB #275. This is followed by the mîn preposition and the 2 nd person masculine singular suffix. This gives us: You
will cause extermination o f a ll c o mmitting adultery away from you. The idea is that these are men who operate
outside of God’s will and His plan. They pursue other gods, they pursue their own pleasures. For those who have
so chosen to be separate from God, God will cause their final extermination.
And me , ne ar of God,
for me good
I hav e made in my Lords Y ehowah my re fuge
to te ll all Your works.

Psalm
73:28

And I [am] ne ar of God, [which is] good for me ;
I hav e place d my re fuge in my Lord Y ehowah
[and I] re count all Your works.

And I draw ne ar to God, which is the good.
I hav e place d myse lf in Lord Je hov ah, Who is my re fuge .
I re count to othe rs all Your works.
Let’s see what others have done with this final verse:
The Emphasized Bible
God’s Word™
JPS (Tanakh)
Keil and Delitzsch (revised)
NASB
NKJV
The Septuagint
Young's Literal Translation

But <as for me> 5the drawing near of God5 is my b le ssedness,— I have made of
My Lord Yahweh my refuge,— That I may recount all thy works.
Being united with God is my highest good. I have made the Almighty L ORD my refuge
so that I may report everything that he has done.
As for me, nearness to God is good; I have made the Lord G OD my refuge, that I may
recount all Your works.
But as for me—to be united to Elo h im is my happiness, I made in the Lord, Jahve,
my refuge, That I may declare all Your works.
But as for me, the nearness of God is my good; I h a v e made the Lord G OD my
refuge, That I may tell of all Thy works.
But it is good for me to draw near to God; I have put my trust in the Lord G OD, That
I may declare all Your works.
But it is good for me to adhere to God, to put my trust in the Lord; that I may proclaim
all Your praises in the gates of the daughter of Zion.
And I—nearness of God to me is good, I have placed in the Lord Jehovah my refuge,
To recount all Thy works.

We begin this psalm with the wâw conjunction and the 1 st person personal pronoun. Often this word is understood
to be followed by the absolute status quo verb to be. Then we have the feminine singular noun construct of q erâbâh
(ä áÈ øÈ ÷) [pronounced k erawb-VAW ], approach, drawing near. Strong’s #7132 BDB #898. This is closely associated
c
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with the noun Elohim. It is difficult to determine where one line ends and another begins in this verse, as there are
no pausal forms and no conjunctions. We could stop here and have: And I [am] drawing near of God.
The short phrase that follows is difficult to place—would it go with the previous or the next line? Literally, it is to me,
good. This could possibly give us: And I [am] drawing near of God [which is] to me good. And this short phrase
could belong on line two. James tells us: Draw near to God and He will draw near to you (James 4:8a). David tells
us: How happy is the one whom You choose and bring near to dwell in Your courts (Psalm 65:4a).
In the next line, we have the 1 st person, Qal perfect of shîyth (ú éò ) [pronounced sheeth], which means, according
to BDB, to put, to set, to appoint, to station. Strong’s #7896 BDB #1011. This is followed by the bêyth preposition
and the masculine plural noun gâdôwn (ï | ã àÈ ) [pronounced aw-DOHN], which means lord, master, owner, superior,
s o vereign. Strong’s #113 BDB #10. This appears to be a title in this verse, as what follows is the p r o p e r, b u t
unspoken noun YHWH (ä å ä é) [pron u n c ia tio n unknown], but this is rendered variously as Jehovah, Yahweh,
Yehowah. The problem is that there are no vowel points in the original Hebrew, those being added to the Massoretic
text almost a millennium after the incarnation o f o u r L o rd. Strong’s #3068 Strong’s #3069 BDB #217. This is
followed by the masculine singular noun (with a 1 s t p e r s o n suffix) mach eççeh (äñçî) [pronounced mahk h-SEH],
 which means refuge, shelter. Strong’s #4268 BDB #340. This gives us: I have placed my r e fu g e in the Lords
Jehovah. Or: To me, good, [that] I have placed my refuge in the Lords Jehovah. One of the many parallel verses
would be Psalm 9:9: Jehovah also will be a stronghold for the oppressed, a stronghold in times of trouble.
Barnes comments: Or, “I have truly confide d in Him; He is my portion and the sole ground of my reliance.” The
doubts which Asaph had had were not, after all, real doubts about th e c la im o f God to confidence. There was
always an underlying trust in God in the midst of all this. Asaph had not desired to cherish such doubts; he did,
no the most calm reflection, still trust in God.54
For the final line, we begin with the lâmed preposition and the Piel infinitive construct of çâphar (ø ôÇ ñÈ) [pronounced
saw-FAHR], which means, in the Qal, to number. In the Piel, this verb means to recount, to enumerate, to tell with
praise, to celebrate, to recall, to declare, to narrate, to tell or declare something from memory, to declare the facts
or particulars of, to tell in a specific order. Strong’s #5608 BD B # 7 0 7 . T h e n we have the masculine singular
construct all followed by the feminin e p lural noun melâgkâh (ä ëÈ à ìÈ î) [pronounced melaw-KAW H], which means
Ó
work , occupation, labor, work manship. Strong’s #4399 & 4397 BDB #521. Affixed to this noun is the 2 nd person
masculine singular suffix, giving us: To recount Your Works. This appears to be clearly attached to the previous
sentence, giving us: I have placed my refuge in the Lord Jehovah, to recount Your works. Often, purpose is stated
with a lâmed preposition and an infinitive, which would give us: I have placed my refuge in the Lord Jehovah, so that
I may recount Your works.
You will note that the repeating of the verb to tell, to recount (it was also in v. 15) sets up a contrast to v. 15. In v. 15,
Asaph said that he could recount (or, declare) as do the unbelievers, but that, in doing so, he betrays his generation
(called the generation of Your children). Here, Asaph chooses instead to recount or declare the works of God, as
his refuge is in Him. One of the reasons Asaph chose to write this psalm, as well as others, was to declare God’s
works to man.
Barnes [speaking for Asaph]: “I have desired rightly to understand You and Your government, that I might vindicate
Yo u r name, and assert Your claim to the love and confidence of mankind.” Asaph’s doubts and perplexities had
not really been because he was an enemy of God, or because he desired to cherish doubts in regard to him, but
because, when appearances were against the equity of the Divine government, he wished to see how the things
which occurred could be explained consistently with a proper belief in the goodness and justice of God, in order that
he might go and explain the matter to his fellow-men. Such pe r p le xities and doubts, therefore, are not really
inconsistent with true love for God and genuine confidence in Him; and it is well when such doubts are made the
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pp. 262–263.

51

The Book of Job (The End of Job 21)

means of enabling us more clearly to e xp la in Divine dealings, —it is well when, under all such doubts and
difficulties, we can still find evidence that we truly love God.55
Let me give you something that we can get out of Asaph’s psalm: it is okay to wonder about God’s justice and will.
It is okay to discuss and ruminate on these things. All of us have faced situations in life or have observed things
in life which cause us to doubt God’s perfect character. God does not forbid us to think these thoughts. This is
an entire psalm dedicated to the discussion of God’s perfect justice and whether or not it is perfect. Most of the
book of Job is a discussion about God’s attributes and actions. It is these discussions and speculations which help
us to gain a more perfect understanding of God’s will and plan.
<<Re turn to Outline >>

<<Re turn to the Chart Inde x>>

<<Site M ap>>

<<Re turn to the Psalm Home page >>

<<Re turn to Be ginning of this Chapte r>>
1. Barnes’ Notes; Psalms, Volume 2; F. C. Cook, editor; reprinted 1996 by Baker Books; p. 253–254.

55

Slightly paraphrased from Barnes’ Notes; Psalms, Volume 2; F. C. Cook, editor; reprinted 1996 by Baker Books; p. 263.

